CHAPTER 5: KEY THEOLOGICAL MOTIFS IN
MOSAIC HISTORY

A) EDEN, THE HOLY MOUNTAINS, AND THE ETERNAL NOW

Three basic theological motifs are important for understanding Israel’s history. These are: the
eternal character of Israel's faith and its echoes in Near Eastern holy mountain theology, the polemical
aspect of Biblical history as illustrated in the creation narratives, and the treaty/covenantal character of
Biblical religion as expressed in the Eden account. These ideas are important because they dominate
Biblical theology from beginning to end. While the importance of these ideas can not be overstated, they
have not been appreciated adequately within the “conservative” wing of Biblical studies. The polemical
theme behind Biblical history writing can be understood by looking carefully at the meaning and purpose of
the Genesis creation account.

One of the most basic elements of Biblical faith was its eternal character. Biblical history
constantly pointed both backward and forward. The Bible often referred to creation, Eden, the flood, the
Patriarchs, the exodus, David, the exile, and Christ's earthly ministry. Biblical history continually pointed
forward to Christ's return, the resurrection, and the eschaton. Each generation saw its relationship with
Yahweh in the historical context of earlier and later events. Each generation also saw itself as a part of
these events. They were the people of the Patriarchs, the exodus, and the promise. This historical concern
can be seen immediately in the Bible's frequent inclusion of genealogical records dating back to Adam in
Eden. The Biblical genealogies were more than simple history. They were theological statements. For
example, Genesis 11 traced Abraham's genealogy back to Shem in order to demonstrate that Abraham
inherited Noah's decree of Genesis 9:26-27. Noah had decreed that the descendants of Canaan should
serve the descendants of Shem, while the descendants of Japheth should dwell in Shem's tents. These
verses gave spiritual and religious authority to the West Semitic population and eventually to Abraham.

Adam and his fall remained a context for faith throughout the history of the believing community.'
Perhaps before Moses was born, Eliphaz mentioned Adam in Job 15:7. Then Job asked in Job 31:33 if he
had hidden his transgressions as Adam had hidden his in Eden. In the New Testament, Paul used the
account of Adam in Romans 5:14, | Corinthians 15:22-45, and | Timothy 2:13-14. Adam's descendant
Enoch was used for theological purposes in Hebrews 11:5 and Jude 14. In Job 22:16, Job mentioned the
pre-flood world's rebellion against EI Shaddai. Noah and his flood were mentioned in Isaiah 54:9 and in
five New Testament passages.? Sodom and Gomorrah were used in a theological context twenty times in
the rest of the Bible.? Israel's exodus from Egypt remained a constant theme throughout the Bible.* Israel
was often referred to “Jacob,” and Israel's kings were associated with “David.”

Biblical faith has also always been placed in the context of the future.® As early as Genesis 3:15,
Y ahweh promised that a future descendant of Eve would remove God's curse on the earth. In Genesis
8:21, Yahweh promised Noah that a great flood would never again strike the earth as long as history
remained. In Genesis 12:7, Yahweh promised Abraham that his descendants would be given the land. In
Genesis 15:13 Yahweh warned Abraham that his descendants would be slaves in a foreign land for 400
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Is.51:3 looked forward to the restoration and promised that Yahweh would comfort Zion and make herwilderness like
Ehe Garden of Eden.

3Matt. 24:38-39; Lk. 6:48;17:27; Heb. 11:7; | Pet. 3:20 and Il Pet. 2:5.

Deut.29:23;32:32;1s.1:9-10; 3:9;13:19;Jer.23:14;49:18;50:40; Lam . 4:6; Ezek. 16:46-56; Amos 4:11; Zeph. 2:9; Matt.
30:15; Mk. 6:11; Lk. 10:12; 17:29; Il Pet. 2:6; Jude 17, and Rev. 11:8.

Is.43:2,16lookedforward to the restoration and promised thatwhen theywalked through the water and fire, Godwould
be with them.He was the One who made a path through thesea.ls.51:9-10reassuredIsraelbecause Yahwehwas the
One who had defeated Rahab, and had turned the sea into a pathway.

6Jer. 30:9

For theeschatologicalcharacter of Biblical faith, see Jeong Koo Jeon, “Covenant Theologyand Old TestamentEthics:
Meredith G. Kline’s Intrusion Ethics,” Kerux 16 (2001).
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years before Yahweh brought them back to the Promised Land. In Genesis 49:1, Jacob warned his sons
of the events that would occur to their descendants in the distant future. In Genesis 49:8-12, Jacob
promised that the ruler's staff would not depart from Judah's descendants until He came to Whom it
belonged. Before the exodus, Job claimed in Job 19:23-29 that he knew that His Redeemer lived, and that
He would take His stand on the earth. Job knew that He would see God even after his own flesh was
destroyed. In Numbers 24:17, Balaam promised that in the distant future, a star would come from Jacob
and a scepter would rise in Israel. Balaam claimed that this promised One would dominate the region.
Again and again throughout Israel's history, Yahweh pointed His people to the distant future and
encouraged them to view their lives in the context of later events.

Israel not only saw itself in a past and future historical context, but Israel also recognized on some
level that the eternal promises pointed to a reality that was already present. Despite the appearance of the
world around them, Yahweh's people always recognized that He was God of heaven and earth. He was
ultimately in control of His whole creation and of everyone in it. So no power on earth could lift a hand
against Him or His people without His sufferance. In Job 37:5-7, Elihu claimed that God did great things
which they could not comprehend. He sealed the hand of every man so that all men may know His work.
In Exodus 15:18, Moses sang that Yahweh would reign forever and ever. In Deuteronomy 32:39, Yahweh
declared that there was no god beside Him. Psalm 47:2 declared Yahweh to be a great King over all the
earth. Lamentations 5:19 declared that Yahweh ruled forever and His throne was from generation to
generation. In Daniel 4:34-36, even Nebuchadnezzar was forced to confess that the Most High's dominion
was an everlasting dominion. The Most High did His will in heaven and on earth. No one could ward off
His hand. His works were true. His ways were just, and He was able to humble the proud. From the
standpoint of Scripture, Yahweh's promised future eschatological reign was already a reality throughout
the history of His people.

Israel also constantly saw its own spiritual life in the context of heaven. Israelites knew that they
stood in God's presence, and that their sanctuaries were manifestations of heaven on earth. A basic part
of the “heaven on earth” motif can be called “holy mountain theology.” This was an ancient and pervasive
theme. Some of the earliest surviving texts from the ancient Near East demonstrated the presence of holy
mountain theology, and the motif was found in a surprisingly wide region. Holy mountain theology began in
the Garden of Eden which was God's dwelling place on earth. When God created a garden in the land of
Eden, He created an earthly place that was a manifestation of a heavenly reality.” Perhaps the best
Biblical evidence for this comes from Ezekiel 28:11-19. This passage combined Satan's revolt in heaven,
Adam's revolt in the garden, and apostasy in the city of Tyre. The striking aspect of this prophecy was that
it depicted the Garden of Eden as heaven on earth. Ezekiel described Eden as the “garden of God,” the
“holy mountain of God,” and the place of “stones of fire.” Meredith Kline understood this passage as
evidence that the original Garden of Eden was a sanctuary for Yahweh.® The holy mountain was the place
where God walked with man. The region around the garden in Eden retained its role as a sanctuary even
after Adam and Eve were driven from the Tree of Life. Adam's sons continued to have immediate access
to God's presence. In Genesis 4:1-5, Cain and Abel brought their offerings to the Lord. In Genesis 4:14-
16, Cain complained that he would be hidden from God's face by becoming a vagrant and wanderer on
the earth. Then Cain went out from the Lord's presence and settled east of Eden. This suggested that
God's special presence remained in Eden even after the fall, and that men could meet with Him there. The
holy mountain was also the place where laws and decrees were issued that affected the human race. The
opening chapters of Genesis contained a number of divine decrees that would structure human history for
all time. So the most important features of ancient Near Eastern holy mountain theology were already
present in Moses' description of the Garden of Eden. Genesis depicted Eden as a mountain top site.
Genesis 2:10-14 noted that the Tigris and Euphrates rivers flowed out of Eden. These rivers flowed
through the mountains north of Mesopotamia for the first third of their course. So Eden was located
somewhere in these mountains. After its beginning in Eden, holy mountain theology was present almost
everywhere in the ancient world. Wherever it was found, holy mountain motifs included descriptions of
rivers flowing from the holy mountains.
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Foradiscussion of Edenas theprimalsanctuary, see Robert Starke, “The Tree of Life: Protological to Eschatological,”
Kerux 11 (1996).

9Ezek. 28 described heaven, Eden, and God's holy mountain as places with “stones of fire.”

Meredith G. Kline, Kingdom Prologue, (Hamilton: Meredith G. Kline, 1993), 31.
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Noah's descendants retained Eden's holy mountain theology as Mesopotamia and the Levant
were resettled after Noah's flood. Noah's sons formed a wide spread culture of small farm \villages in
western Mesopotamia. Small worship sites were built in these villages that gradually became places of
idolatry. At their earliest levels, these idolatrous worship sites were built on mounds of earth that were
elevated above ground level. These elevated temples retained the tradition that God, or at least the gods,
should be worshiped on high ground. These elevated temples in turn gave rise to the zigqurats of
Mesopotamia with their written holy mountain theology."

Holy mountain theology gained a constant importance both in the ancient Near East and in the
Bible. Within the Scriptural tradition, Abraham and the Patriarchs worshiped at holy mountain shrines like
Bethel which was “the house of God.” In Exodus 15:17, Yahweh promised to bring Israel to His holy
dwelling place, the mountain of His inheritance. Exodus 3:1 noted that Sinai was the holy mountain of
God. In the Pentateuch, Mount Sinai burned and quaked as Yahweh descended on His holy mountain at
Sinai. After Joshua's conquest, Israel would worship Yahweh at holy mountain shrines like Shiloh and
Bethel. After David's time, Jerusalem and its temple became Zion, the greatest of Yahweh's holy
mountain. Zion was also heaven on earth. The Biblical history can only be understood with an appreciation
of the importance of holy mountain/heaven on earth theology for Israel's worship. The holy mountain motif
will remain a consistent theme throughout this study.

B) MOSES AND SINAI
1) CANAANITE HOLY MOUNTAIN IMAGERY

During the Ptolemaic era, one of Egypt's border fortresses was named the Migdol of Baal
Zaphon." While this border fortress was in use a thousand years after the Mosaic Age, it reflected an
ancient tradition. Exodus 14:2 noted that a millennium earlier, there had also been a migdol fortress on
Egypt's eastern border that was located beside a Canaanite worship center called Baal Zaphon. Such
Baal shrines had been not uncommon in Egypt."”” While the location of this Baal Zaphon shrine can no
longer be determined, it may have been a small temple complex associated with a border fortress. As a
Baal shrine, it may havwe been used by Canaanite sailors and other West Semitic people in the
northeastern Nile delta. Exodus 14:1-2 described how God had led Israel out of Egypt. This passage
recorded that God had intentionally led Israel to a place where they were forced to camp in front of this
Baal Zaphon shrine. God may have led Israel to this place partly to teach Israel the difference between
false worship sites and God's holy mountain.

2) SINAIAS A HOLY MOUNTAIN

After leading Israel across the yam sdph, Yahweh led Israel through the wilderness to Mount Sinai
which was His holy mountain. It is no longer possible to determine with any certainty where this holy
mountain was located, although the region around St. Catherine's monastery may be the most likely
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Jhe Ziqqurats will be discussed later in reference to the Tower of Babel.

G. |. Davies noted one ofthese from the Ptolemaic Age. Cairo Papyrus 31169 included a section at3.20-3 which listed
four migdols located nearWadi Tumilat.One ofthesefortresses was probablycalledamigdol"of Baal-Zaphon." Davies,
172'he Way of the Wilderness, 81, 116.

The Egyptian texts mention several temples for Baal in Egypt. Wolfgang, Helck, Die Beziehungen Agyptens zu
Vorderasien im 3. und 2. Jahrtausend v. Chr, (Wiesbaden: Otto Harrassowitz, 1962), 480-514. Rainer Stadelmann,
Syrisch-Paléstinensische Gottheiten im Agypten, (Leiden:E. J. Brill, 1967). Whilethe Baal Zaphonshrine mentioned in
Ex. 14:2 can notbe located, there are two possible references to itin the Egyptian texts. Another possible reference is
a stela of Ramesses Il. This stela was found atthe migdol at Gebel-abu-Hasah. ltmentions Baal among other gods.
Simons, The Geographicaland Topographical Textsofthe Old Testament, 249. However, Ramesses llreferred to Baal
manytimes. So finding areferencebyhim toBaalis ratherpoor evidence thata given site should be identified as Migdol
Baal Zaphon.
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candidate.” While Moses was still hiding from Pharaoh in the wilderness, he had led his flocks to this
mountain. Exodus 3:1 described it as Mount Horeb and located it in the back of the wilderness. It is
striking that the location of Sinai seems to have been known by the Israelites in Egypt. Exodus 4:27 noted
that God sent Aaron to meet Moses at the mountain of God. Aaron seemed to have known where to go.
Along the same lines, Exodus 18:5 noted that Jethro brought Moses' family to Sinai. This suggested that
Jethro knew where Sinai was located. It is not impossible that knowledge of God's holy Mount Sinai was
preserved and popularized by West Semitic peoples who worked periodically in the Egyptian mines in the
Sinai Peninsula.

While the evidence is not clear enough for certainty, it seems likely that Mount Sinai was an
ancient worship place similar to the holy mountain worship site at Bethel. The holy mountain worship site
at Sinai may have been founded in the Early Bronze Age, although the region would not have been
populated during the Mosaic Age. The traditional location for Sinai was the mountain at St. Catherine's
monastery. If Sinai was at least somewhere in this area, it is striking that around 50 Early Bronze Age
settlement sites have been identified in the southern Sinai peninsula scattered around the area that
contains St. Catherine's monastery. The presence of these settlements in the Sinai should not be too
surprising. The mountains around St. Catherine's monastery are the highest regions of the Sinai Massif at
the south end of the Peninsula. Temperatures in this region average between ten and twenty degrees
lower than the rest of the Sinai because of the region's elevation. While the area around St. Catherine's
monastery is still an arid zone, the region does receive roughly three times as much rainfall as the rest of
the Sinai."™ Even today, small agricultural settlements remain in the area and permanent streams can be
found in the region.

It is not difficult to understand why a West Semitic population scattered through the southern Sinai
Peninsula during the Early Bronze Age would have chosen a holy mountain worship site just as the West
Semitic population in the Levant had chosen holy mountain sites like Bethel. The antiquity and importance
of Mount Sinai may be implied by the fact that Elijah still knew the mountain's location more than a half
millennium later. | Kings 19:8-14 noted that Elijah walked without food and water for 40 days before he
arrived at Sinai. This suggested both that he knew how to find Mount Sinai and that the mountain was far
south of Israel's border. Perhaps the best recent Evangelical study of Sinai was James Hoffmeier's book
Ancient Israel in Sinai.”

There could hardly have been a greater contrast than the difference between Baal's shrine on the
Egyptian frontier and Yahweh's holy mountain. Mount Sinai was everything that Baal Zaphon only claimed
to be. That contrast was clearly intentional. Israel had fallen into Baal worship in Egypt. Now they saw
clearly the foolishness of Baal worship in the light of Yahweh's burning glory.'® Mount Sinai had all of the

13

Between the Tih Plateau and the Sinai Massif, a broad band of low wadis and valleys would have given the Israelites
access to the center ofthe Peninsula.Theycouldthen have traveled south through the Watia Pass to the region around
St. Catherine's monastery. The wadis and valleys in this band stretched across the whole Peninsula. This was a well
known route through the region in antiquity. If Mount Sinai was located near St. Catherine's monastery, both Aaron and
later Elijah would have been able to follow this well known route to find Sinai.

For a discussion of temperature and rainfall figures across the Sinai, see Ned Greenwood, The Sinai: A Physical
Geography, (Austin: University of Texas Press, 1997), 51-69. On p. 58, Greenwood noted that the area around St.
Catherine averages around 75 mm ofrainfall per year. In the Sinai Peninsula, thatis exceeded onlybyEl Arish nearthe
Mediterranean Sea coast. The region around Tor receives 13 mm, Abu Rudeis 23 mm, Nahki 26 mm, and Bir Gefgafa
33 mm. Even the city of Suez at the mouth of the Suez Canal receives only 27 mm of rainfall per year.

James K. Hoffmeier, Ancient Israel in Sinai: The Evidence for the Authenticity of the Wilderness Traditions, (Oxford:
OxfordUniversityPress, 1996). Hoffmeier defended a location for SinaiatRas SafsafehnearSt.Catherine's Monastery.
Hoffmeier is an Egyptologist and the director of the North Sinai Archaeological Project. He founded the Egyptology
Sectional for SBL.

RichardClifford discussedthe similarities between SinaiandBaal's MountZaphon.Clifford noted thatYahweh appeared
in the cloudandfire ofastormtheophanyjustas thestorm god Baal appeared on Zaphon. Clifford noted that Moses and
Israel's elders climbed Sinaiand"worshiped."Clifford arguedthatthe Hebrew verb "worshiped"was thesameword used
in the Ugaritic Baal texts to describe a worshiperwho approachedagod's dwelling.Clifford noted thattheIsraelites saw
a brick pavement of lapis lazuli as clear as the heavens beneath Yahweh's feeton Sinai. He noted thatBaal's temple
contained both bricks and clear lapis lazuli. Clifford also noted that Moses and the elders "ate and drank" in Yahweh's
presence,justas there was eating and drinking in the presence of Baal and El. Clifford noted thatdecrees wereissued
on Sinai,justas theywere issued on Baal's holymountain.He noted thatthe Exodus traditions described Yahweh's law
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basic characteristics of holy mountain theology across the Near East. It was the mountain of God." It
burned with supernatural fire to the heart of the heavens. Moses wrote in Deuteronomy 4:11 and 5:22-26,

You approached and stood below the mountain, and the mountain was burning with fire to the heart of
the heavens, darkness, cloud and thick cloud.

Yahweh spoke these words to all your assembly at the mountain from the midst of the fire, the cloud
and the thick cloud, a great wice. He did not add them. He wrote them on two tablets of stone and
gave them to me. As you heard the wice from the midst of the darkness and the mountain burned
with fire, all the heads of your tribes and your elders approached me. You said, Behold, Yahweh our
God has shown us His glory and His greatness. We heard His wice from the midst of the fire. This
day, we have seen that God speaks with man and yet he lives. Now then why should we die? For this
great fire will consume us. If again we hear the voice of Yahweh our God any more, we shall die. Who
of all flesh has heard the woice of the living God speaking from the midst of the fire as we (have) and
has survived?

It was probably a place where the heavenly tabernacle was seen. Yahweh commanded Moses to build the
wilderness tabernacle according to the pattern that he had seen on Sinai. Moses wrote in Exodus 25:8-9,
25:40, "Make for Me a sanctuary, and | will dwell in your midst. According to all that | will show you, make
the tabernacle and all of the vessels. See that you make them according to the pattern that was shown
you on the mountain."

Mount Sinai was a place where Israel encountered Yahweh, and heard His great voice thunder
from the heart of heaven.'® It was the place where divine decrees were issued.'® Moses wrote in
Deuteronomy 4:12, "Yahweh spoke to you from the midst of the fire; a sound of words you were hearing,
but a form you were not seeing, only a wice." Sinai was also the source of life giving water. In Exodus
17:6, Moses struck the rock so that water flowed from it. In Deuteronomy 9:21, Moses recorded that a
brook then flowed down from Mount Sinai.?

3) THE TABERNACLE AS HEAVEN ON EARTH

Yahweh commanded Moses to build a tabernacle so that He could dwell among the wilderness
community.? The tabernacle was to be modeled after the heavenly temple that he had seen on the top of

being given on"themountain,""Sinai," and "Horeb." Clifford concluded that the account of Mount Sinai borrowed motifs
from the sacred mountain theology of Palestine. Richard J. Clifford, The Cosmic Mountain in Canaan and the Old
Testament, (Cambridge: Harvard University Press), 1972.

David Noel Freedman, "Temple without Hands," in Temples and High Places in Biblical Times, (Jerusalem:Nelson
1Cglueck School of Biblical Archaeology, 1977), 21-30.

1§x. 19:9;19:16-21; 24:9-18; Deut. 4:32-36.
JDeut. 4:10; 5:9-21.

Perevolotsky and Finkelstein noted that the mountains in southern Sinai were made from volcanic rock. They were
impermeable to water. Sothelimitedamountofrainthatfellin the region did notsinkinto limestone and disappear. The
rainfloweddownthemountainsides and collected beneath the soil in the valleys. Bedouin in the region sankwells and
irrigated crops with this rain water. Aviram Perevolotsky and Israel Finkelstein, “The Southern Sinai Exodus Route in
Ecological Perspective,”Biblical Archaeology Review9(1985):26-41.Whilealimited amountofground waterwould have
been available at Sinai, itis difficultto explain a stream flowing from Mount Sinai that contained enough water for up to
two million people (ifthatnumberis correct). This life givingwaterfrom Sinaiwas probablyamiracle instead ofa natural
occurrence. ltwas alsoapolemicalevent. The Pharaohs had claimed to be able to summon the primal deep torise into
theirwells.YahwehactuallydidwhatPharaoh onlyclaimed to be able to do. Ps. 105:41 claimed thatthe waterfrom Sinai
1;11owed like a river. This suggests a great deal of water instead of a trickle.

William Shea suggested thatone ofthe Proto-Sinaiticinscriptionsin the Sinai actuallyrecorded the construction ofthe
tabernacle. The Proto-Sinaitic inscriptions werefoundin 1960 byGeorg Gerster. Theywere written on the rock at Egypt's
Sinai mines. The inscriptions are difficult to translate and several interpretations have been offered for them. Shea
suggested thatone ofthe inscriptions should be translated as “And for the congregationandHobab,amightyfurnace.”
Shea suggested that this should be interpreted to mean, “A mighty furnace (or smelter) (was supplied) for the
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Sinai. In Hebrews 8:5, the author of Hebrews interpreted Exodus 25:40 to prove that Israel's earthly
sanctuary was a copy and shadow of the heavenly reality.? It is striking how similar Israel's tabernacle
was to motifs associated with Canaanite worship. There were surprising similarities between Yahweh's
tabernacle at Sinai and an older form of Canaanite religion than Baal worship. While Israel was in Egypt,
Baal rose to a dominant position in Canaanite religion. Baal's rise to power was recorded in Canaanite
mythology is a number of ways. One of these was the fact the Baal replaced the old father god El as the
god of Mount Zaphon.?® El moved his holy mountain to Mount Amanus instead of Zaphon. El lived on
Mount Amanus in a mountain top tent that was located at the source of the cosmic waters. Mount Amanus
was the place where men and gods could meet with El, and it was a place where authoritative decrees
were issued. Even Baal was forced to seek El's permission on Amanus before Baal could build his temple
on Mount Zaphon. A few words used in Exodus to describe Yahweh's tabernacle were also used in the
Ugaritic texts to describe El's mountain top tent dwelling. Richard Clifford noted that both tents were
constructed with “tent-frames.” The same West Semitic word was used for these “tent frames” in the
Hebrew and Ugaritic texts. Clifford noted that both tents were also described as being made by divinely
commissioned craftsmen. Cliford noted the hanging pomegranates on Aaron's garments resembled the
hanging pomegranates on a pedestal at Ugarit.* When Baal first reigned on Mount Zaphon instead of El,
Baal was forced to live in the same kind of mountain top tent that El had used. Only Baal's conquests gave
him the right to construct a temple for himself on his holy mountain.

Yahweh's tabernacle at Sinai was even consecrated by spiritual fire within the tent, just as Baal's
temple on Mount Zaphon had been constructed by spiritual fire.?® In Exodus 29:43, Y ahweh promised that

congregation (of Israel) and Habab (the Kenite from Midian).” Shea suggested that the text referred to the Hobab
mentionedin Num.10:29 and Judg.4:11.He suggested thatthe text recorded the constructionofthe bronze articles for
the Sinai tabernacle. Shea argued thatthe inscriptions were written either during the 12th Dynastyorthe 18th Dynasty.
Ifthe later date was accepted, the texts were written close to the time ofthe exodus. William H. Shea, “New Lighton the
Exodus andonConstruction ofthe Tabernacle: Gerster's ProtoSinaitic Inscription No. 1,” Andrews University Seminary
Studies 25 (1987): 73-96. Shea's position is controversial. The standard work on the subjectis Benjamin Sass, The
Genesisofthe Alphabet,(Wiesbaden:KommissionbetoHarrassowitz, 1988).Foraearlierdiscussion,seeAlbright, The
Proto-SinaiticInscriptionsandtheirDecipherment.Cornfeld argued thatthe Egyptian Sinai mines weredestroyedbyan
earthquake.Heclaimedthatthe mines were then taken over byMidianites.Cornfeldarguedthatthis newpopulationbuilt
aworship site atthe mines thatincluded a holyofholies.Inthe worship place, a bronze serpentwith a gilded head was
found. Cornfeld argued for a relationship of some kind between this serpent and Num. 21:9. Gaalyah Cornfeld,
Archaeologyofthe Bible:Book byBook,(New York:Harper&Row,1976),43.Cornfeld’s positionwas also controversial.
There has been alotofdebate abouthow the archaeological evidence atSerabitel-Khadim shouldbe understood and
whether it contained high places. For a summary ofthe discussion, see W.Boyd Barrick, “The Funerary Character of
“High Places” in AncientPalestine: AReassessment,” Vetus Testamentum 25 (1975):565-95. Kitchen raised another
interestingpointaboutthetabernacle.Henoted thatthetabernacle was placed in the center ofarectangularcampmade
up of Israel's tribes. Kitchen noted that this resembled the encampment pattern used by Ramesses Il in his Syrian
campaign.Ramesses llerected atentshrine in the center ofa rectangularencampmentofhis armydivisions. Kitchen
suggested thatMoses used his Egyptianmilitarytrainingas he led Israel. K. A Kitchen, "Some Egyptian Background to
the Old Testament," The Tyndale House Bulletin 5-6 (1960): 11. This parallel is stronger ifa 19" Dynastyexodus date
js assumed, butitis not clear how long Egypt used this encampment pattern.

2IBEX. 25:8-9; 26:30.

The word Elwas both the West Semitic name for a specific deityand a generic name for god. In the Old Testament,
Israel's God was often called El or names derived from it. Israel's Patriarchal name for God had been El Shaddai, the
“Godofthe Mountains.” This suggests thatBaalworshipmayhave been an apostasyagainstan earlier correctbelieving
tradition.
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Clifford noted thatthe tabernacle was builtbythe craftsman Bezalel in Ex. 31:3. Baal's temple was builtbythe Ugaritic
craftsmangod.Ex.28:33-4 noted thatthe priest's garmentwas to be decorated with pomegranates suspendedfrom the
edge. Clifford noted that a circular pedestal at Ugarit was decorated with pomegranates in a similar way. Clifford, The
Cosmic Mountain in Canaan and the Old Testament, 126. Richard Clifford, “The Tent of El and the Israelite Tent of
Meeting,” The Catholic Biblical Quarterly 33 (1971): 226. G. Ernest Wright, Biblical Archaeology, (Philadelphia:
Westminster Press, 1962), 143.

Spiritual fire was oftenassociatedwithtemples anddeitiesintheancientNear East. Versnel noted that Zeus defended
his temple with spiritual fire. Hecate demonstrated his presence bya fire thatover the city. Later texts depicted Hecate
as a formless fire. See the discussion in H. S. Versnel, "What Did Ancient Man See When He Saw a God? Some
Reflections on Greco-RomanEpiphany,"in DirkvanderPlas,ed. EffigiesDei: Essaysonthe History ofReligions,(Leiden:
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the tabernacle would be consecrated by His glory.?® Moses recorded in Exodus 40:34-38 that the cloud of
fire filled the wilderness tabernacle when it was dedicated. Even Moses was unable to enter the tent
because Yahweh's glory filled it. Throughout Israel's wilderness journey, Yahweh's cloud of fire and smoke
was on Yahweh's tabernacle. Sinai very visibly was the kind of place that Baal Zaphon should have been
if it was really Baal's holy mountain.?”” The Israelites had seen that Baal's temple was just a small building
in the dust and that its god could not deliver them. Now they saw the fire, thunder, voice, life giving water
and glory of a real holy mountain, Yahweh's ancient dwelling place.

Mount Sinai was a deeply impressive holy mountain and its story would be handed down through
Israel's history. Yet Sinai was also Israel's past and not its future. Other than Elijah's brief trip to Sinai, the
mountain itself would play little direct role in Israel's faith after the close of the Pentateuch. Sinai's future
significance would be limited largely to the application of revelations that had been received there in the
past. Israel was about to enter the Promised Land. In God's land, Israel would worship Yahweh at a
variety of ancient holy mountain sites like Bethel and Gilgal. After king David's reign, these ancient holy
mountain sites would be replaced at least in theory by one central worship site. The great mountain for
Israel's future would be Zion. Jerusalem and its temple would come to be both a physical and spiritual
reality. It would be God's heavenly holy mountain dwelling place manifested on earth.

4) LAW FROM THE HOLY MOUNTAIN

When Yahweh revealed His law to Israel from Sinai, God expressed it in a specific historical
context. God's law was given to the wilderness generation in a way that was appropriate to their historical
and theological setting. God expressed His law with the context of covenant or treaty concepts which were
common in the Mosaic Age. Several authors have noted that the Exodus account of the Sinai covenant
contained features that resembled the international treaty pattern.®® Sarna suggested that the treaty
pattern could be seen within the Decalogue itself. Sarna suggested that the words, “l am Yahweh your
God,” constituted the treaty preamble. Sarna suggested that the historical prologue could be seen behind
the words, “who brought you out of the land of Egypt, the house of bondage.” Sarna noted that the list of
commandments then constituted the treaty stipulations. Sarna noted that the other treaty features were
not included in the Decalogue but were incorporated elsewhere in the Pentateuch. Sarna noted that the
treaty requirement that the treaty text be deposited was followed in Exodus 25:16. This verse required that
the tablets of the covenant be placed within the ark. The treaty requirement of periodic reading was
followed when Yahweh required that the treaty be read to Israel at the Feast of Booths every seventh
year. Sarna noted that the treaty withesses were included when heaven and earth were called as

E.J.Brill, 1987),51. After Baal builthis temple on MountZaphon, spiritual fire burned withinthe temple foraweek forming
the temple articles.

Divine gloryfire was a common elementofancientNear Eastern religions. Sargon the Great's daughter Enheduana
recorded a hymn to the goddess Inanaaround 2300 BC. In this text, Inanawas described as resplendentlightclothed
inradiance.Thehymnoflnanaclaimed that people who came into the presence ofthe goddess were awed intosilence
byherterrifying radiance. JeremyBlack, etal, The Literature of Ancient Sumer, (Oxford UniversityPress,2004),315-16.
The strength found in any idolatrous system comes from the degree thatitimitates the truth.

F.Charles Fensham,"Thunder-Stones inUgaritic," JournalofNear Eastern Studies 18 (1959): 273-74. Patrick D. Miller,
Jr. "Fire in the Mythology of Canaan and Israel," Catholic Biblical Quarterly 27 (1965): 256-61.

Sarna described therelationshipbetweenlsrael's covenantandthe international treatyform in these words, “When we
state thatthe nationalcovenantbetween GodandIsrael,the b 'rtatSinai,is inspired bythe ancientNearEastern suzerain-
vassal treaties, we refer to the concept and the outward form. Thatis to say, this kind of solemn treatyas the accepted
instrument by which desired relationships were effectuated and regulated served as the conceptual model;and the
conventional, formal, written expression of these arrangements influenced the biblical narration. We do notmean to
suggest, however, thatthe biblical b'rtis a slavish imitation of contemporary Near Eastern norms. On the contrary, it
displays anoriginalityandindependencethattransformsitinto a whollynew creation, the innovative nature ofwhichcan
onlybeadequatelyappreciatedagainstthe background ofthe classicalmodel.”Nahum M.Sarna, Exploring Exodus: The
Heritage of Biblical Israel, (New York: Schocken Books, 1986), 136. Beyerlin argued thatthe Hittite international treaty
patternstoodbehind parts ofExodus.Hearguedthatthereweresomanystrongparallels betweenthe Hittite treaties and
the Decaloguethatthe Decalogue musthavebeen modeled on the international treaties ofthe day. He further noted that
the Hittite treaties were notvalid until they were written, so the Decalogue musthave existed in written form from a very
earlytime as well. Walter Beyerlin, Origins and History ofthe Oldest Sinaitic Traditions, (Oxford: Basil Blackwell, 1965).
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witnesses against Israel if they rebelled against the covenant. Finally, the blessings and curses of the
covenant were included in Leviticus 26 and Deuteronomy 28.%

The Ten Commandments formed the heart of the Sinai covenant.®* These commandments were
first written on two stone tablets by Yahweh Himself.*' These original treaty documents were smashed as
Moses descended from Sinai to deal with Israel's sin. Moses may have smashed them in anger to
demonstrate that the covenant was being broken even as it was being formed. When Israel repented of
the golden calf sin, Moses returned to Sinai. God told Moses to carve for himself a replacement pair of
tablets. These were preserved within or beside the Ark of the Covenant.®? There has been a lot of debate
about why there were two tablets. Some authors suggest that one table contained commandments that
centered on the believer's relationship with God, while the other tablet contained commandments that
centered on interpersonal relationships. Kline suggested instead that all ten commands appeared on both
tablets. In treaties, the sovereign and the vassal each kept a copy of a treaty in their temples. Kline
suggested that Moses carried two tablets because God lived among His people.®

There has also been a debate about why some of the Ten Commandments were so short while
others were so long. D. W. Buck noted an interesting possibility. Buck noted that some commandments
like "thou shalt not steal" were very short. Other commandments were quite long, like the Sabbath
commandment and the first commandment. Buck noted that some authors have seen the short commands
as ideas that were well known from Israel's culture, while the long commands were new ideas that God
was teaching Israel for the first time.®* It is interesting that there was no reference to the Sabbath
command in Scripture after the creation account. Most other commands were recorded as being kept
already in the Patriarchal Age.*

The commandments given by Yahweh were expressions of eternal truth, but they were also highly
appropriate for a West Semitic community that had recently lived in Egypt. The Ten Commandments
echoed legal traditions found both in Egypt and in a Semitic context in Mesopotamia. Exodus 20:3
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3§arna, Exploring Exodus, 137-38.

Gilchristargued thatthe keyidea behind torah in the Old Testamentwas not"law," butrather "instruction" or"direction."
He argued thatIsrael'sritualsystem was "shotthroughwith strands ofgospeland grace." Gilchristargued thatreducing
"torah"to "law" stripped the word ofits theological and personal meaning for Israel. Torah was given to teach believers
how to live a life of faith bygrace. P. R.Gilchrist, "Toward a Covenantal Definition of TORA,"93-108 in Interpretation and
History, (Singapore: Christian Life Publishers, 1986). Traditionally, this would be calledthe "third use ofthe law." twas
proposed first by Melanchthon who was a supporter of Martin Luther. Gilchrist differed from traditional Reformation
gt\eologyin the degree of emphasis that he placed on this use of the law.

The Israelites were quite familiar withsuch stonetablets,or"stele,"from Egyptwhere theywere widelyusedforreligious
andhistoricalpurposes.Theinhabitants ofPalestinehadalsoused"standingstones,"althoughnotas widely. Thetablets
mayalso have drawn on anancientMesopotamiantradition.The Sumerians and Akkadians believedin the existence of
"tablets ofdestiny"in the spiritual realm. These possiblyclaytablets weremade andcontrolledbythe gods. The Enuma
Elish is a Babylonian creation account. ltclaimed that Marduk had built a shrine. Marduk had placed in the shrine the
Tablets of Destiny. The Babylonian Myth of Zu declared that these Tablets of Destiny were divine. They contained the
decrees ofthegods.Anygod orman who owned these tablets gained sovereigntybypossessing them.Possessionof
the Tablets ofDestinycould also make a manimmune from the dangers ofbattle. Pritchard, The Ancient Near East: An
Anthology of Texts and Pictures. The motif of a stone tablet written by God was not unknown in Egypt. An Old Kingdom
textwritten in Sinai byPharaoh Dedkere-Isesi described a stela writtenbya god. Thatstela mentioned a secretminein
the Sinai. Breasted noted that the phrase "writing of the god himself"was the common designation for an ancienttext.
$0 a very old text from Sinai had led them to the mine. Breasted, Ancient Records of Egypt, 1:120.

3I3 Kngs. 8:9 noted that these stone tablets were still contained within the Ark of the Covenantin Solomon's time.

Meredith G.Kline, Treaty ofthe GreatKing: The CovenantStructure ofDeuteronomy,(Grand Rapids:BakerBookHouse,
1963).
D. W. Buck, “Exodus 20:1-17,” Lutheran Theological Journal, 16.2 (1982): 65-75.
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Kaiser argued that the Ten Commandments were not new revelation. Instead, the basic principle behind the Ten
Commandments hadalways beenknownbyGod's people.Kaiserpointedto Gen. 26:5which claimed thatAbraham had
keptGod's charge,commandments, statutes,and ordinances. This implies that Abraham knew a lotabout God's law.
Kaiserargued thatall ofthe TenCommandments wereimpliedinthe bookofGenesis.Hesuggested that God had held
people responsible to obeyHis law for thousands of years before He wrotethem in stone on Sinai. Walter C. Kaiser Jr.,
“God's Promise, Plan, and His Gracious Law,” Journal of the Evangelical Theological Society 33 (1990): 289-302.
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commanded that Israel have no other god “before,” or “in defiance of,” Yahweh.*®* Exodus 20:4
commanded that Israel make no idols. This verse demanded that the nation make no image as an idol of
anything in heaven above, the earth beneath, or the water under the earth. This prohibition demanded that
the ancient Egyptian world view be rejected. The Egyptians believed that the earth was an island floating
on the primal sea. They believed that there were indeed many gods in the heavens above the earth, on
the earth itself, and in the primal sea beneath the earth. None of these Egyptian deities were to be allowed
in Israel in the future. Edward Curtis argued that the Egyptian gods had all made their presence known
through images, but Yahweh never did so. Yahweh was sovereign, and was not subject to the work of a
craftsman or to the kind of magic that made wooden images into idols.*

Exodus 20:8-12 demanded that Israel keep Yahweh's Sabbaths and these verses grounded the
Sabbath in creation itself.*®* The idea of a “week” was an ancient motif in Moses' day although it took
several forms.*® The ancient Near East as a whole had structured time in a seven day week for many
centuries, but this motif had been linked to the four quarters of the lunar month.*® Like the ancient Near
East as a whole, the Egyptians had used a seven day chronological system that was tied to the quarters of
the moon. An Egyptian hymn to the sun god Amon-Re mentioned the New Moon feast, the Sixth Day
feast, and the Quarter Month feast.*' This hymn was written half way through Israel's period of the Judges.
George Hughes argued that the ancient Egyptians celebrated the New Moon day, the New Crescent day,
the First Quarter day, and the Full Moon day. Hughes also noted that one of the most important days in
the lunar cycle in Egypt was the sixth day of the lunar cycle. This day completed the reconstruction of the
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J.J.Stamm and M. E. Andrewnotethatithas become popularto translate the firstcommand as forbidding the worship
ofanothergod "in defiance ofMe"instead of "beside Me." Theynoted thatthere has been a lot of debate aboutwhether
this command reallyrequired a beliefin monotheism, orwhetheritjustrequiredthe soleworship of Yahweh among all
of the other gods. J. J. Stamm and M. E. Andrew, The Ten Commandments in Recent Research.London: SCM Press,
1967.
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Edward Curtis, “The Theological Basis for the Prohibition ofImages in the Old Testament,” Journal of the Evangelical
Jheological Society 28 (1985): 277-88.

The Sabbathhas beenthetopicofsubstantialacademicdiscussion.Recentstudies ofthe Sabbathincludethe following.
W. A M. Beuken, “Exodus 16.5, 23 ARule Regarding the Keeping of the Sabbath?” Journal for the Study of the Old
Testament 32 (1985): 3-14. Jon Paulien, “Revisiting the Sabbath in the Book of Revelation,” Journal of the Adventist
Theological Society9.1-2 (1998):179-186.RobertG.Rayburn,“Should Christians Observe the Sabbath?” Presb yterion
10 (1984): 72-86. George W. Reid, “Faith under Pressure: The Sabbath as Case Study,” Journal of the Adventist
Theological Society9.1-2(1998): 141-49. RobertL.Reymond, "Lord's DayObservance: Man's Proper Response tothe
Fourth Commandment." Presbyterion 13 (1987): 7-23. Matitiahu Tsevat, “The Basic Meaning ofthe Biblical Sabbath,”
Zeitschrift fiir die Alftestamentliche Wissenschaft 84 (1972):447-59.Robertl. Vasholz “Amusements on the Sabbath:
aPuritanResponse.” Presb yterion13(1987).24-8.Harold Weis s, “The Sabbathinthe Fourth Gospel,” Journal ofBib lical
Literature 110 (1991): 311-21.

Severalsuggestions havebeenmadeforancientNearEasternparallels tothe Sabbath.Clarkarguedthatthename sha-
pat-tumin Mesopotamia referred to a dayofrestand appeasementofthe gods. twas adaywhenactions were unlucky.
glay, Amurru, 55.

Ringgren noted thatin Mesopotamia, the 7th, 14th, 19th, 21st, and 28th day of the lunar month were thought to be
unlucky.During these days, men refrained from some activities because these were evil days. Ringgrennotedthatthis
contrasts sharply with the Sabbath in Israel. Ringgren noted that certain days of the month were feast days in
Mesopotamia like the new moon on the firstdayofthe month and the full moon on the 15th day of the month. The full
moon was called the sapattu. Ringgren noted thatthe Mesopotamian sapattu maybe related to the Israelite Sabbath
sincethe Old Testamentwas alsointerestedin"the newmoons and Sabbaths."HelmerRinggren, Religionsofthe Ancient
Near East, (Philadelphia: The Westminster Press,1973).Cyrus Gordonnoted thatseven dayperiods were commonin
the mythologies ofthe ancientNear East. The observance of seven daytime periods was also common as areflection
of the phases ofthe lunar month. Gordon noted thatthe Babylonians had special religious days on the 7th, 14th, 21st,
and 28th day of the lunar cycle. The 15th dayofthis lunar cycle was called the shapattu. Yetno nation emphasized the
Sabbathas muchas Israel.He noted thatisraeldemythologized the Sabbathbygroundingitin Yahweh's creative activity.
He also noted thatin Israel, the "week of weeks" pattern resulted in the dates for both Passover and the year of Jubilee.
Cyrus Gordon, "The Biblical Sabbath: Its Origin and Observance in the Ancient Near East," Judaism 31 (1982): 12-6.
;I;sevat, "The Basic Meaning of the Biblical Sabbath," 447-59.

Pritchard, Ancient Near Eastern Texts, 366.
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Eye of Horus.*? The importance of this can be seen when it is remembered that Israel fell into idolatry in
Egypt. Many of the people who were gathered at the foot of Mount Sinai had once celebrated the quarters
of the lunar cycle, and would be tempted to do so in the future. After all, in Egypt the moon was associated
with Hathor. She was also goddess of the Sinai wilderness. To fight this form of idolatry, Moses preserved
the New Moon festival when the moon could not be seen at all. It was rather unlikely that anyone would
worship the moon on a night when it could not be seen. Moses preserved the New Moon festival to
provide a chronological anchor for Israel's Sabbaths. The Sabbath always fell nine days after the New
Moon. So the Sabbaths could never fall on a day that was being used to worship the moon.*

Moses stressed that the Sabbath was a holy day.* Exodus 16:29 stressed that Yahweh had given
His Sabbaths to Israel. Ezekiel 20:12 added not only that the Sabbath had been given to the nation but
also that the Sabbath had been a “sign” that Israel may know that Yahweh sanctified them. Meredith Kline
argued that Exodus 31:15-17 called the Sabbath the “sign” of God's covenant with Israel. Kline suggested
that the Sabbath served as a parallel to the sovereign's seal placed on the back of a treaty document. He
suggested that the creator placed on world history the Sabbath seal as a sign of His ownership and
authority.*® If the Sabbath was a sign, it may have paralleled the rainbow which served as a covenant sign
for Noah's covenant and circumcision which served as the covenant sign of Abraham's covenant. This
may explain why those who violated the Sabbath commands were to be executed for blasphemy against
Yahweh's character instead of just rebellion.*

Y ahweh's fifth commandment in Exodus 20:12 required that the Israelites honor their parents that
they may remain in Yahweh's land for a long time.*” Moses recorded in Exodus 4:18 that he had obeyed
this command himself before he had led Israel from Egypt. This verse noted that Moses had requested
Jethro's permission to return to Egypt. As Moses' father in law and employer, Jethro had authority over
Moses who respected that authority. The ancient Near East recognized the practical value of respecting
parents.*® The ancient Egyptians also recognized the importance of honoring one's parents. An Egyptian
Wisdom text called The Instruction of the Vizier Ptah-Hotep noted that a son who listened to his father
would have success in life. Sons who honored their fathers would learn how to be accepted by the
government officials who would employ them in the future. They would have learned obedience and
respect in the home, and those qualities would be very important life skills in the future.

Yahweh's fifth commandment was far more than a requirement that children should obey their
parents. The Israelites had extended families. Children, parents, and grandparents often lived together in
large households. The fith commandment required families to live together in peace, righteousness, and
order. In this way, family values and religious beliefs would be handed down to successive generations.
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George R. Hughes, "The Sixth Day of the Lunar Month and the Demotic Word for 'Cult Guild," Mitteilungen des
Deutschen Archeologischen Instituts Abteilung Kairo 16 (1958): 146-60.

Yahweh's fourthcommandmentgroundedIsrael's sevendayweek in His own creation activityinstead ofthe phases of
the lunar cycle.YahwehclaimedthatHe had created the whole world in sixdays, and had rested on the seventh day. So
Yahweh commanded Israel to rest on the seventh dayas well. The fourth commandment might have been a new
ordinance givenatSinaiforthefirsttime. While evangelical scholarship has often branded ita "creation ordinance," itis
striking that the word "Sabbath" never appeared in Genesis. Instead Yahweh frequently stressed to the wilderness
communitythatHe had given them the Sabbaths. Itis unlikelythatlsraelwould have been able to celebrate the Sabbath
in Egypt other than the Egyptian celebrations to honor the moon.

4ISEx. 16:23,20:11, and 35:2
Kline, Treaty of the Great King.
Num. 15:30.
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Stamm and Andrew interpreted this commandmentinterms ofProv.19:26 and 20:20. Theynoted thataged parents were
often treated with cruelty after their capacity for work was diminished. They noted that this command required the
Israelites to provide the necessities of life to theiraged parents. Stamm and Andrew noted Reventlow's view that this
command required respect for the aged parents' paterfamilias, or family authority. Stamm and Andrew also noted
Harrelson's view that this commandment served as a bridge between the two tablets of the law since it involved
%bligations to both God and man. Stamm and Andrew, The Ten Commandments in Recent Research.

Currid noted that the Code of Hammurabi’s law 192 declared that a son’s tongue mustbe cutoffifhe repudiated his
parents. Currid, A Study Commentaryon Exodus:Volume 2: Exodus 19-40, (Darlington, UK: Evangelical Press,2001),
75.
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This can be seen in Genesis 18:17-19. Yahweh Himself claimed that He had chosen Abraham so that
Abraham would command his household to obey the Lord. Yahweh declared that by the obedience of
future generations, His promises to Abraham would be fulfilled. As fathers in Israel commanded their
children to fear Yahweh, the Israelites would live long in the land that He had given them. When rebellion
shook the family, the nation as a whole departed from God, and was driven from the land.

Yahweh's sixth commandment was that the Israelites should not commit murder. It did not forbid
warfare or public executions of convicts. The prohibition of murder was recognized in every culture. The
same was true to a lesser extent of Yahweh's seventh commandment against adultery. The ancient Near
East did not worry very much about immorality by unmarried people. Immorality was even at times
incorporated into fertility cult worship like Baalism. Yet even here, it was regulated and structured. Adultery
by married people caused social unrest and was not tolerated. In Mesopotamia, the Code of Hammurabi
required couples caught in adultery to be tied up and thrown into the river. The Code did contain a
provision allowing the guilty wife's husband to spare the couple's life with the king's permission. While no
law codes have survived from ancient Egypt the Egyptians viewed adultery in a similar way. Immorality by
unmarried people was only punished inconsistently in Egypt. Adultery by married people was a different
matter. An 18" Dynasty Egyptian Wisdom text called The Teaching of Ani warned Ani's son to guard
himself against foreign women who would tempt him into adultery. Such women may be pretty, but they
were a trap that led to great crime and death. In Egypt, adultery by married people was punished by legal
prosecution, public humiliation, and at times even death. C. J. Eyre noted several examples of Egyptian
prohibitions against adultery. He noted the Salt Papyrus #124 which included accusations against a man
named Paneb. He was a 19th Dynasty foreman who worked in the Valley of the Kings. Paneb's son went
to the royal court and accused him of having committed adultery with the wives of several men.* Martin
Noth noted a key difference between Israel's view of adultery and the perspective of other nations in the
ancient Near East. In other nations, adultery was punished if someone complained. Noth argued that
adultery was a matter of public concern in Israel. The whole community was involved in maintaining the
purity of family life.>

Yahweh's eighth commandment was that the Israelites should not steal. Theft in Israel was not
punished by confining people in prison. Theft was punished by requiring the thieves to repay the victim
multiples of the amount stolen.® Frank Eakin argued that the Israelites were a very poor people. So theft
would often deprive people of their livelihood. Eakin also argued that all possessions in Israel were
perceived as coming ultimately from God. So any theft in Israel could be perceived as stealing from God
Himself.*? Like the commandments against adultery and murder, this commandment was a basic principle
of cultures across the whole ancient Near East. The Code of Hammurabi in Mesopotamia ordered that
anyone caught stealing should be put to death.® An Egyptian example of the concern over robbery can be
seen in an Egyptian wisdom text called The Teaching of Amenemope warned people not to use property
fraudulently.®

Yahweh's ninth commandment required the Israelites not to bear false witness. This was also a
common concern in the ancient Near East. The Code of Hammurabi decreed that a witness be put to
death if he gave false testimony in a court case that inwlved the death penalty. False testimony involving
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Eyre,"Crime and Adulteryin AncientEgypt," 92-105. Recently, theancientEgyptian view ofimmoralityand adulterywas
examined by GalpazFellerwho arrivedatsimilarconclusions.PninaGalpaz-Feller,"Private Lives and Public Censure-
Adultery in Ancient Egypt and Biblical Israel," Near Eastern Archaeology 67 (2004): 153-161. Galpaz-Feller gave a
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The name Amenemope is also often spelled Amenemapt, or Amen-em-apt.
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grain or money would carry a lesser penalty.®® Along the same line, the Egyptian wisdom text The
Teaching of Amenemope warned the Egyptians not to testify in court with false words.*

Yahweh's tenth commandment in Exodus 20:17 was that the Israelites should not covet. This
command also had an Egyptian parallel. The Instruction of the Vizier Ptah-Hotep warned people not to be
greedy or covetous. It warned that people became angry and contentious when they received even a little
of what they coveted.”” Along the same lines, The Teaching of Amenemope warned that it would be better
to live off only five apts of land than to live off five thousand apts of land obtained by fraud or violence.
Land obtained with covetousness did not really profit.*®

The laws that Yahweh gave Israel on Sinai were much deeper and more profound than the laws of
other nations. Yahweh required obedience from the heart that transcended simple actions. However,
Yahweh's law was also given within the context of the ancient Near East, and would have been
understood by anyone in that culture.®

5) THUTMOSE Il AND YAHWEH'S GLORY

After spending many days on Sinai, and after seeing Yahweh's theophanic presence many times,
Moses made a strange request in Exodus 33:18-23. As Moses returned to the glory fire of Sinai, Moses
asked to see God's glory. That seems at first sight to be rather odd. Exodus 24:9-10 recorded that Moses,
Aaron, Nadab, Abihu, and Israel's 70 elders had seen God on Sinai.®® Exodus 33:11 claimed that Moses
spoke with God face to face. If Moses had seen Yahweh's theophanic presence several times before this,
why would he ask to see God's glory in a more complete way? Moses may have made this request
because of his background in the Egyptian court. Thutmose Ill had made an interesting claim in his
coronation inscription.

Ascent to Heaven
He opened for] me the doors of heaven; he opened the portals of the horizon of Re. | flew to heaven
as a divine hawk, beholding his form in heaven; | adored his majesty feast. | saw the glorious
forms of the Horizon-God upon his mysterious ways in heaven.
Coronation in Heaven
Re himself established me, | was dignified with the diadems which [we]re upon his head, his serpent-

diadem, rested upon [my forehead] ----- [he satisfied] me with all his glories; | was sated with the
counsels of the gods, like Horus, when he counted his body at the house of my father, Amon-Re. |
was [present]ed with the dignities of a god, with ------ my diadems.*®

The supporters of Thutmose Il claimed that Re gave him a series of new names when he was crowned in
heaven by the sun god. These new names were accompanied by decrees that were intended to shape his
future. These claims included the following promises.

First Name
He fixed my Horus upon the standard; he made me mighty as a mighty bull. He caused that | should
shine in the midst of Thebes [in this my name, Horus: "Mighty Bull, Shining in Thebes"].

Fifth Name

55

5Ié’ritchard, Ancient Near Eastern Texts, 166-177.

5I73eyer|in, Near Eastern Religious Texts Relating to the Old Testament.

5I83ritchard, Ancient Near Eastern Texts, 414.

£- A W.Budge, The Teaching of Amen-em-Apt: Son of Kanekht, (London: Martin Hopkinson, 1924).

Moses had argued in Gen. 26:5 that God's law was nota new thing. It had already been known to some degree by
ggrael's Patriarchs.

John Hilber argued that this was a formal covenant ratification ceremony. John W. Hilber, "Theology of Worship in
Exodus 24," Journal of the Evangelical Theological Society 39 (1996): 177-90.

Breasted, Ancient Records of Egypt, I1:61.

141



I am his' son who came forth from him, a likeness fashioned like the presider over Hesret; he
beautified all my forms, in this my name, Son of Re: "Thutmose, Beautiful of Form," living forever and
ever.®?

Thutmose lll claimed to have seen the true form of the sun god in his heavenly sphere. He claimed that he
had already received all of Re's glory.

This was a somewhat unusual claim for ancient Egypt. Similar claims were normally made about
the deceased who would enter god's presence. It was unusual for someone to claim to see the sun god's
true form in this life. The desire to see the sun god's true form can be seen already in a Middle Kingdom
Egyptian text that was written during Israel's Patriarchal Age. Coffin Spell 491 claimed that a path would
be opened for the deceased person's soul to enter Re's shrine in heaven. There the deceased would see
Re in his true form. Coffin Spell 492 was rather similar. It claimed that the deceased person's spirit would
enter the gates of heaven and see the true shape of Re in his shrine. This motif can be seen in a 13"
century BC Semitic context in an Egyptian stela found in level 5 at Bethshean. This text read in part, "May
my soul go to the place which it desires, without being imprisoned. May | see Ra in the lands of Bakjau
(Mountains of Sunrise), while the gods adore him."®®* An 18" Dynasty example of this motif can be seen in
the tomb of the Gardener Nakht at Thebes. The text promised the deceased gardener,”"May he cause you
to come and go to his temple to behold the beauty of his face, and to receive cakes from what his ka gives
on the occasion of every feast in heaven and on earth."® Another 18" Dynasty example can be seen in a
stela of Amenhotep who was an officer of chariotry and later a high priest. He claimed,

An offering which the king gives to Osiris, foremost of westerners, to Wepwawet, lord of the hallowed
and to Wennefer in all his names, his images and his true forms, that they may grant transfiguration in
heaven with Re', strength upon earth with Geb and justification in the necropolis with Osiris.%

All of these claims were promises for the afterlife. The claims by Hatshepsut and Thutmose Il were rather
different.

Breasted argued that Thutmose llI's claim should be understood within the context of his power
struggle for control of Egypt. Thutmose | had claimed that he appeared like Re.®*® Hatshepsut had gone
beyond this. She had made claims that went far beyond afterlife promises. Hatshepsut had claimed that
her birth had been by divine decree and that she had been created to rule the land. Hatshepsut claimed
that Amon-Re had appeared to her mother. She had seen him in the form of a God. He had intercourse
with her, and Hatshepsut was born as the daughter of Amon-Re.®” Thutmose ll's supporters countered
with the claim that he had already been taken to heaven. He had already seen the sun God in His true
heavenly form and had already received Re's full glory.®®

Both Moses and the Israelites may have known these claims, although there has been a debate
about whether the parts of the temples containing these texts were open to the public.®® The coronation
inscription of Thutmose Il may have been written around the time that Moses fled to Sinai, and Thutmose
Il had only died a few years before the exodus. Moses may well have requested the same kind of
experience that Thutmose Il claimed to have received. While Moses' reasons for this request were not
recorded, he may have been seeking a ratification of his own authority, or he may simply have been
seeking a deeper knowledge of God.
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® Thompson, Mekal: The God of Beth-Shan, 55.
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Hatshepsut's birth. Hatshepsut's claim todivinebirthwas echoedin later New Kingdom birth room texts by Amenhotep
Illand Ramesses Il
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Yahweh responded to Moses' request by declaring that Moses could not see God's face and live.
Yet Yahweh agreed to show Moses as much of His glory as a man could see. The Lord hid Moses in a
cleft of the rock while all of His glory passed before him. In Exodus 34:29-35, Moses came down from
Sinai. He did not know that the skin of his face shone brightly because he had seen much of Yahweh's
glory.”® Moses put a veil before his face so that the Israelites would not be afraid to approach him. He
removed this veil when he turned to God in prayer. The Jews may well have seen Moses' radiance as
strong evidence that he had seen the face of God. Even Amenhotep Il had claimed such radiance for
himself.”" In his building inscription at Karnak, Amenhotep Il claimed to be the likeness of Re incarnate. He
claimed that Re made him shine at Thebes and Karnak. He claimed to be the splendid emanation of the
god Atum.” Having come out of this Egyptian context, the Israelites may have seen Moses' radiance as a
divine affirmation of his right to rule the nation.

C) THE SEA CROSSING AND HYKSOS THEOLOGY
1) ISRAEL'S SEA CROSSING AND BAAL'S COMBAT MOTIFS

One of the more interesting questions involved in Israel's sea crossing has been the relationship
between the exodus and Baal's mythological battle against the sea. Several mainstream authors have
suggested that the sea crossing account should be understood as a reworked version of a mythical battle
against either chaos or the great primal deep.” Such battle accounts were found from one end of the
Fertile Crescent to the other. Theodore Gaster listed nine Near Eastern myths that he believes were
variant forms of this story.”™ Several other mainstream authors have argued that the sea crossing should
be understood as a reworked form of the Canaanite myth of Baal's battle against the sea god Yam.” They
justified connecting the sea crossing with the Baal Yam myth by pointing to several parallel. 1) Both the
Canaanite texts and some later Biblical texts personified the sea. 2) Israel was delivered by splitting
Y am/Sea, while Baal conquered by cleaving Yam/Sea to the bottom. 3) The dried sea bed was attributed
in Exodus to a strong east wind, while Baal was the storm god. 4) Moses lifted a special staff in the air and
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produced the split sea. Baal conquered Yam with a special club built by a god. 5) The Canaanite texts saw
Baal's victory over Yam as being a victory over an entity who was both the Sea and the River. Biblical
texts combined the sea crossing with Israel's later crossing of the Jordan. 6) Baal's defeat of Yam gained
him a kingship, while Yahweh's defeat of Pharaoh gained Him sole rule over His people. 7) Both Baal and
Yahweh were described as acting in wrath. 8) Baal's conquest led to the construction of his temple on his
holy mountain. In Exodus 15, Yahweh led His people to His holy mountain, and the sanctuary which He
had established. 9) In both Canaanite and Biblical texts, this mountain was the site of conflict. It was also
the meeting place of man with God, and of the divine assembly.

Frank Eakin discussed the relationship between the sea crossing account and the Baal Yam myth.
Eakin noted the presence of a Baal Zaphon sanctuary at Tahpanhes. Eakin argued that there are two
possible conclusions that might follow from the presence of a Baal Zaphon shrine in the region. First, the
Israelites in Goshen may have been aware of the Baal shrine. Eakin argued that the presence of this Baal
shrine may have colored the exodus story as it was handed down in oral tradition and as it was later put
into written form. Eakin suggested another possibility as well. Eakin suggested that the sea crossing event
may originally have been associated with Baal instead of Yahweh. Eakin suggested that the sea crossing
account may originally have recorded the Hyksos flight from Egypt instead of an Israelite exodus from the
land. Eakin assumed that the Hyksos worshiped Baal, and he argued that the Hyksos would have
interpreted their deliverance from the land in terms of Baal's deliverance. They may have seen the sea
crossing event as historization of the Baal Yam myth.”®

Robert Chisholm argued that the sea crossing event was intended partly as a polemical argument
against Baal worship. Chisholm noted that Yahweh revealed Himself in Moses' time as a great Warrior
King.”” Like Baal, Yahweh claimed to control the storm and to prove His ability to do so in the plague of
thunder, hail, and lightning in Exodus 9:23-24. Chisholm argued that Yahweh proved Himself to be such a
strong warrior that the population of Canaan trembled because of His victory. Chisholm noted that Baal's
opponent in the Ugaritic myths had been the sea and death. At the sea crossing, Yahweh demonstrated
His authority over the sea and the underworld. However, Yahweh did not defeat mythological enemies. He
defeated real people in history. Chisholm then noted a number of details in the sea crossing account that
resembled details in the Baal Yam myth.”™

Similarities between the sea crossing account and the Baal Yam myth suggest that Israel's sea

crossing miracle may have been intended by Yahweh partly as a theological argument intended to refute
Canaanite religion. However, there is a problem with this suggestion. The problem is that no texts or
pictures prove that Baal was known in Egypt at this time. The earliest indisputable evidence for Baal in
Egypt came from the reign of Hatshepsut and Thutmose Illl. Baal was almost unknown in 18" Dynasty
texts, but he became a common presence in the 19" Dynasty. Superficially at least, this would seem to
suggest two possibilities. Either that Israel's sea crossing account was not intended to refute Baal worship
or that Israel's sea crossing must have happened during the 19" Dynasty when Baal worship was an
important force in Egypt. A possible answer to this problem was implied in Eakin's article. Eakin assumed
that Egypt's Hyksos rulers worshiped Baal. This was a common assumption until rather recently. If the
Hyksos worshiped Baal, then Baal worship would have been a powerful presence in the Northeast Delta,
because the Hyksos ruled from Avaris in the Northeast Delta. A polemical event intended to refute Baal
worship might then have been appropriate. The question is, did the Hyksos really worship Baal or are
recent authors correct in denying the presence of Baal in Egypt during their reign?

2) EARLY EVIDENCE FOR BAAL WORSHIP

7® Eakin, "The Reed Sea and Baalism," 382.
7 On Baal and Yahweh as divine kings, see Gary V. Smith, “The Concept of God / the Gods as King in the Ancient
Near Eastand the Bible,” Trinity Journal 3 (1982): 18-38.
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Circumstantial evidence may suggest that the Hyksos did worship Baal as has traditionally been
claimed. There seems little doubt that Egypt was aware of the culture of the Levant, and that their
knowledge of this region began early in Egyptian history. Large numbers of Egyptians lived in Canaan
during the Proto-Dynastic Age.”® As this early Egyptian presence in Palestine disappeared, sea trade
began between Byblos and Egypt. There is no way to determine when Baal worship became a strong
force among the Canaanites in Byblos and other cities of the Levant. Pettinato claimed that the earliest
reference to a god named Baal has been found in a West Semitic context on a god list from Abu Salabikh.
This list was written around 2600 BC. The name Baal also appeared in personal and place names at Ebla,
and the city contained both a "Chapel of Ba'al" and a "Ba'al Quarter." During the Ur Ill period in
Mesopotamia, a person lived who was named baalili. This name meant, "Ba'al is my god." The name Baal
was also found as an element of four personal names at Mari.®° Pettinato claimed that in these contexts,
the name was spelled ba‘al when it referred to a deity and be-/lu when it was used as an appellative like
"lord." ¥' Since Baal was worshiped over such a wide time and geographical area, it is not surprising that
myths related to Baal took many forms.® While Baal's name has been preserved in early texts, mythical
Baal motifs earlier than the Ugaritic texts have largely not survived. Presumably there were myths about
Baal if he was worshiped as a deity, but they can not be reconstructed. Albright argued that the myth of
Baal and Mot was written sometime between 2100 BC and the 13" century BC.

By the Middle Kingdom, Canaanite sea trade had become both ancient and extensive. The
Canaanites at Tyre later claimed that the Canaanites had invented sea travel when a man named Usoos
sailed a tree into the sea.®® Egypt's sea trade with the Canaanites in Byblos began at least by Egypt's
Proto-Dynastic Age. Albright argued that Byblos was a center of Egyptian influence from the 2" Dynasty
through the Old Kingdom, and Egyptian influence on Byblos began again in the Middle Kingdom. Harold
Liebowitz argued that figurines of deities at Byblos showed an Egyptian influence as early as the reign of
Pharaoh Mentuhotep Il who reigned from 2060 to 2010 BC.* Siegfried Horn argued that the Egyptians
became aware of foreign gods by the Old Kingdom, but that there is no evidence that foreign gods entered
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the Egyptian pantheon at this time.®® Horn argued that by the Middle Kingdom, Egypt was so involved with
northern cities like Byblos that Canaanite gods were understood to be manifestations of Egyptian gods.
For example, the Canaanite goddess Baalat at Byblos was already associated with the Egyptian goddess
Hathor before the Hyksos entered Egypt.®*® Steindorff and Seele noted that a sphinx of Sesostris Il was
found in the Baal temple at Ugarit that dated to the 12" Dynasty.?” This at least suggests a Middle
Kingdom Egyptian awareness of Baal.

The presence of a Baal temple at Byblos was important because Byblos was the greatest
Canaanite port before Tyre rose to a dominant position in the Late Bronze and Iron Age. It is impossible to
know when Canaanite sailors first ventured out on the sea. Sasson noted that by the Chalcolithic Age,
mainland objects were already being used on Cyprus. This required maritime activity before 3000 BC.
Sasson noted that the 5" Dynasty Palermo Stone mentioned 40 ships bringing cargoes to Egypt from
Syria. The Palermo Stone was written around 2400 BC.® Sasson noted that Syrian sea trade at this time
was also suggested by Pharaoh Sahure's 5" Dynasty depiction of kbn ships. Sasson noted that two ship
models have been found at Byblos from the Middle Bronze Age. He noted that by the 12" century BC,
ships from Ugarit would be able to carry 500 tons of goods.?® The Egyptians were not just observers of this
trade. Faulkner noted that Sahure in the 5" Dynasty was the first recorded Egyptian ruler to transport his
troops to Syria by sea. His example was followed by the 6™ Dynasty ruler Weni.?® Egyptian involvement in
maritime activity is significant because the Egyptians lacked a god of the sea per se. The Egyptian god
Nun was the primal deep, and sailing on any river, lake, or sea was sailing on Nun. Yet Nun was almost a
primal force. The Egyptians rarely prayed to Nun for assistance. Nibbi argued that since the Egyptians
lacked a god of seafarers, they adopted Canaanite gods like Astarte for this role.*

While a number of deities were worshipped as sea gods in the Levant, the greatest of them was
Baal. His status as the sailor's god has received quite a bit of academic attention. Baal was originally
associated in some way with the storm god Hadad, although the nature of that association has been
debated.”? Brody argued that the storm god Ba'l-Haddu controlled the winds that either benefited or
devastated voyages at sea.®® Baal's holy Mount Zaphon was a peak that rose to 1700 meters high. It was
located on the Syrian coast about 40 kilometers north of Ugarit. Brody suggested that mount Zaphon
might have served as a navigation aid for ships coming to Ugarit's port at Minet el-Beida.®* Brody also
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suggested that sailors may have been comforted by Baal's victory over Yam. Yam was the Hebrew and
West Semitic name for "sea," and Yam was the sea god. If Baal could defeat Yam, he could protect sailors
who were threatened by the sea.®

Recently, Cecilia Grave argued in similar terms. She noted sea captains at Ugarit must have
prayed for a good north wind as they waited for a breeze that would allow them to sail south to Egypt. So
Ba'lu sapani, the "Lord of the north wind" would have become the patron of mariners. The rain and storm
god would also have been responsible for clear weather. Grave argued that Gebel al 'Agra (Mount
Zaphon) would have been a beacon for home-bound mariners.® It could also be argued that storms at sea
were the greatest cause of shipwreck and death. So prayers to Baal as a storm god would not be at all
surprising.”” Storms were part of the "north, mountain, sailing" set of motifs. Coffin Spell 696 claimed that
the deceased would be able to travel the air and to traverse the storm in the polar region of the sky.%

If Baal was the god of Canaanite sailors, they could be expected to bring Baal worship to Egypt,
and especially to Tell el-Dab'a.*® Bietak argued that Stratum G at Tell el-Dab'a was occupied around 1740-
1710 BC. It was a rapidly expanding settlement that represented an Egyptianized form of the Middle
Bronze Age culture of the Levant.” Bietak argued that this culture probably come from the area around
Byblos. Bietak noted that, "Neutron activation analysis shows very strong ties to southern Palestine, so
that part of the population probably came from there."' If an 18" Dynasty exodus is used to date Israel's
Patriarchal Age, this may have placed Baal worship within Israel's environment in the northeast delta. If an
18" Dynasty exodus is used as the basis for Patriarchal chronology, the Canaanite settlement at Tell el-
Dab'a may have been formed around the time that Jacob moved south to Egypt. Bietak suggested that
from the 12" Dynasty forward, the settlement at Tell el-Dab'a was populated by a Phoenician or Canaanite
colony from Byblos. Bietak argued that Tell el-Dab'a was on the Pelusiac branch of the Nile. So it was a
sea harbor, and it was the southern anchor of the Byblos sea trade. Bietak noted that there is pottery
evidence for the presence of Canaanites in the eastern delta at this time. Tell el-Yehudiyeh ware has been
found only in coastal Palestine down to Megiddo and in the northeast Nile delta.'*

It may be quite significant that Baal's mountain was called Zaphon. The name zaphon was also
the Hebrew and West Semitic name for "north". To understand the significance of this name, it is important
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to grasp first how the word north was used in ancient Near Eastern mythology. This is important because
Baal's holy mountain was the supernatural north. Surprisingly often in the ancient Near East, the north
was seen as a spiritual region."™ R. E. Clements discussed the background of Baal's Mount Zaphon.
Clements argued that Babylonian astronomical speculation was associated with a great mountain peak in
the north. This northern spiritual mountain was then associated with the pole star and the realm of Anu.
Clements argued that the original north, or zaphon, was a much older motif than the Ugaritic texts.
Clements suggested that the original mountain of the north should be located somewhere in the Caucasus
Mountains near the Black Sea.'™ Clements then noted Albright's suggestion that Baal's Mount Zaphon
might be an earthly reflection of the idea that the holy mountain was in the northern heavens.'®

The spiritual north was an important motif in the Egyptian Old Kingdom Pyramid Texts.'® Even
though these texts were written a millennium before the Mosaic Age, this Egyptian motif was important for
understanding Baal's Mount Zaphon. Like the early spiritual north in Mesopotamia, the OIld Kingdom
Egyptians located the realm of the blessed dead around the pole star. The North Star, or Polaris, was
unique in the sky because it was exactly aligned with the earth's rotational axis. Consequently, it remained
in the same place in the sky. All other stars spun around it. The North Star was only seen to fall below the
horizon when a traveler went far enough south that the northern sky could no longer be seen. In the
earth's northern hemisphere, Polaris never fell below the horizon. The stars that circled most closely to
Polaris also did not fall below the horizon. Since the Egyptians associated the underworld with the death,
the stars that never fell into the underworld were regarded as being the "imperishable" stars. The land of
the blessed dead was then viewed as a marshland site located among the "imperishable" stars. For
example, a text from the antechamber of Unis' pyramid claimed in part,

The portals will act for him, the (Red Crown's) coil will be tied on for him, and this Unis will lead the
Imperishable Stars. He will cross to the Marshes of Reeds with those in the Akhet rowing him and
those in the Cool Waters sailing him.""’

A text from the Serdab passage of Teti's pyramid reads in part,

Teti is a great one whose crown is sound. Teti will provide himself with his metal limbs, Teti will stride
the sky to the Marsh of Reeds, Teti will make his abode in the Marsh of Offerings among the
Imperishable Stars who follow Osiris."*®

® a watercraft, and the northern

These magic spells combined the ideas of a northern marshland site,
circumpolar stars.'"°

During Egypt's Middle Kingdom, ancient mortuary motifs were both preserved and altered. Most
commonly, the region of the blessed dead was perceived as being below the western or eastern horizon.

The land of the dead was generally thought to be in the underworld. Yet the older motifs were also

102 This motif also appeared in the Bible in passages like Job 26:7; 37:22, and Ps. 48:2.

ltmay not be a coincidence that the Garden of Eden was located in the mountains north of Mesopotamia. Seeing the
"north" as a spiritual realm mightpossiblyhave hadroots inEden,althoughthatcanonlybe speculation.ltis also striking
that the mountains of Ararat north of Mesopotamia were the resting place of Noah's ark.

122 Clements, God and Temple, 5-9.

The Pyramid Texts reflected Egyptian mortuarytraditions in the middle ofthe 3“ millennium BC. Bythis time, Egyptian
theologywas alreadyboth ancientand diverse. The spiritual "north" was onlyone of several rival motifs represented in
these texts.

7 James P. Allen, The Ancient Egyptian Pyramid Texts, 49.
% Allen, The Ancient Egyptian Pyramid Texts, 86.
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Cecilia Grave argued thatthe etymologyofthe Ugariticname Saphon, "north," should befound in arootreflected in the
Hebrew verb sdp, "to float, flow, flood." Grave argued that the Ugaritic name sapanu must have developed in a West
Semiticenvironmentthathadeitheraseacoastora coastal marsh to its north. Grave noted thatthe Egyptian word mhyt,
"northwind," also came from an Egyptian verb mhyj, "to float, flow, flood." Grave, "The Etymology of NorthwestSemitic
ﬁ%lpanu," 228.

Faulknersummarized the Pyramid Texts thatdiscussedthe Imperishable Stars.Seehis article,R.O.Faulkner,"TheKing
and the Star-Religion in the Pyramid Texts," Journal of Near Eastern Studies 25 (1966): 153, 155.
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preserved and copied. For example, Coffin Spell 62 promised that a ladder to the sky would be set up for
the deceased. Then the spell promised,

You shall navigate on the Winding Waterway and sail in the eight-boat. These two crews of the
Imperishable Stars and the Unwearying Stars shall navigate you, they shall pilot and tow you over the
District of the Waters with ropes of iron.""

Coffin Spell 517 added that the deceased would rule the Imperishable Stars. While the "Imperishable
Stars" motif became less common as Egypt's history proceeded, it remained in use occasionally. Even in
Moses' life time, Hatshepsut claimed to be one of the "Imperishables."'"? The Imperishable Stars motif
may have been an Egyptian adaptation of the ancient Near Eastern "north" theme. This Near Eastern
theme merged together ideas about the North Star, the primal north, a great holy mountain, a supernatural
marshland, and a sailing theme. These elements also appeared in myths about Baal's mount Zaphon, the
spiritual "north."

The Egyptian "north" theme interacted with the Canaanite north theme in several ways. Albright
suggested that Baal may originally have been the god of the holy mountain in the northern heaven.
Albright suggested that this may have led to an association of Baal with the great mountain north of
Canaan. Albright argued that this mountain may have served as a beacon for sailors because it stood on
the sea shore. So the lord of the north became also the god of sailors. Albright noted that as late as
Roman times, this mountain was still associated with Zeus Casius, the god of sailors.""®

Canaanites entered Egypt as sailors, as traders, as peaceful immigrants, and as military captives.
When they did so, they brought their religions with them. The presence of Baal worship among these
Canaanite servants can be seen in the names Baal and Baalat in Senebtisi's list of servants. Albright
claimed that these names were spelled in the same manner used to transliterate Semitic words in the Old
Kingdom. Albright claimed from this that these names had been known in Egypt long enough to have
gained a fixed spelling. This suggested substantial contact between Baal worship and Egyptian
theology."* Albright also argued that 18th and 19th century administrative documents recorded Asiatics
sening in Egyptian temples as porters and dancers.'”® Asiatics who participated in Egyptian temple
worship could easily have merged their own religious belief with those of the Egyptian temples. While such
syncretism can not be proven, it is at least a credible possibility.

Brody noted that evidence for Baal worship in Egypt may have been found in a seal from the
Egyptian 13" Dynasty. The seal was Canaanite, and it came from Tell el-Dab'a which was the southern
anchor of the Byblos sea trade. Later, Tell el-Daba would become the Hyksos capital. E. Porada
interpreted the depiction on the seal as the weather god striding across two mountains. The storm god had
a helmet, curled hair, and weapons in his hands. A boat was inscribed on the seal in front of the weather
god. So Porada suggested that the seal may have represented Baal Zaphon. Brody agreed with this
identification.™®

When Egypt's Hyksos rulers seized control of the land, they continued to rule from their fortress at
Avaris, or Tell el-Dab'a. Since at least the bulk of the Hyksos were Canaanites,"” they could reasonably
be expected to worship Canaanite gods as well as the gods of Egypt. This may also be suggested by the
Hyksos inwolvement with Canaanite sea travel. Montet noted that one Hyksos ruler had 300 Byblos
ships."® While there is little clear evidence for the nature of Hyksos religion, Donald Redford made an

" Faulkner, The Ancient Egyptian Coffin Texts, :58.
"2 Breasted, Ancient Records of Egypt, 1:133.
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ﬂbright, "Baal-Zephon," 11-2.

Albright argued that the name Anat can be seen behind 'n-fi,and that the name Baal can be seen behind Ba'altiya.
Albright, "Northwest-Semitic Names in a List of Egyptian Slaves from the Eighteenth Century B.C.," 223-24, 231.

Redford, Egypt, Canaan, and Israel in Ancient Times, 78.
"% Brody, Each Man Cried Out to His God, 18.

Albright argued thatthe texts from Mari and Ugaritdemonstrated that all recorded Hyksos names were Canaanite or
Amorite. William F. Albright, "The Role of the Canaanites in the History of Civilization," 328-62 in G. ErnestWright, ed.
The Bible and the Ancient Near East, (New York: Doubleday, 1961), 335.

"8 Pierre Montet, Eternal Egypt, (London: Weidenfeld and Nicolson, 1964), 109.
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interesting argument about Hyksos religion. Redford argued that the names of two Semitic gods were
especially common in Hyksos names. These are the names of the Canaanite gods Anat and hr. Since this
could be taken as the West Semitic word for mountain, Redford argued that this name could refer to the
mountain deity. Redford connected this name with Baal's holy Mount Zaphon.'® While this argument is
quite attractive, this interpretation of hr has not been accepted by everyone.'®

The Hyksos worshiped a form of Seth that was quite different from earlier depictions of Seth in
Egypt. The Hyksos worshiped Seth of Avaris. Hayes noted that the Hyksos ruler Apopy Il dedicated an
altar to his father "Seth, Lord of Avaris."'?" There has been quite a debate about whether "Seth of Avaris"
was a compound of Seth and Baal. The most famous of these texts has been the 400 year stela. This text
was written during the reign of Ramesses Il in the 19" Dynasty. The stela celebrated the Seth cult at Tanis
400 years after the Hyksos seized control of Egypt. The 400 year stela contained an engraved picture of
Seth, but the depiction was quite different from depictions of Seth in other Egyptian texts.'? On the 400
years stela, Seth of Avaris was depicted as an Asiatic deity instead of the Seth animal.. Seth resembled
northern gods like Baal, Reshep, and Teshub more than an Egyptian Seth.'?

Another key later text used in the Hyksos debate has been Papyrus Sallier |. This text claimed that
the Hyksos had worshiped only Sutekh, or Seth, and had despised the sun god Re. This text was at least
partly incorrect reflecting later propaganda against the Hyksos. The names of Hyksos rulers were
compounded with the name of Re too often for a complete Hyksos rejection of Re to be possible. Yet the
text probably does reflect accurately the key role given to Seth by the Hyksos.'

Did the Hyksos simply worship Seth of Avaris, or did they merge Seth with Baal? The evidence
can be, and has been, interpreted either way. For example, Horn argued that Baal was brought into Egypt
during the Hyksos era along with other Canaanite gods.'”® Henry Thompson argued that the similarity of
Seth and Baal led to an assimilation of the deities.’””® Te Velde argued that the 18" Dynasty awoided
mentioning the name Baal because of their anger against the Hyksos who had worshiped him. However,
Te Velde argued that the 18" Dynasty was not able to keep the name of the main Semitic deity out of
Egypt completely since Baal was worshiped in Egypt by traders and sailors. Te Velde noted a text that
mentioned Baal in Egypt dated from the reign of Amenhotep I."?" It spoke of a sacrifice that was offered to
Baal in Prw-nfr, the harbor district of Memphis. Te Velde argued that there was a temple of Baal at
Memphis during the 18" Dynasty. Since Memphis was a port, it was involved in international trade. Te
Velde noted that the texts from Ugarit demonstrated that Baal could be the god of the seas, and that "no
doubt" he was venerated as the god of the seas at Memphis since the early 18" Dynasty. Te Velde noted
that the ship of Baal Zaphon was mentioned in a list of gods at Memphis on Papyrus Sallier IV. Te Velde

"9 Redford, Egypt, Canaan, and Israel in Ancient Times, 117. Albright noted two examples of this. One of the first
Hyksos rulers was named ‘Anat-har. Another early Hyksos ruler was named ya'‘qob-har which combines the names
Jacob and mountain. Albright, "The Role of the Canaanites in the History of Civilization," 335.

120 T, Save-Soderbergh argued that hr should be read as hurinstead of har. He argued that this word should be
translated as "noble" or "free born." Save-Séderbergh, "The Hyksos Rule in Egypt," 66. Hayes, The Scepter of Egypt,
II:8.
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Hayes, The Scepter of Egypt, Il:111.

Sethwas one of Egypt's mostimportantgods. Seth was worshiped in the Pre-Dynastic age, and the struggle between
Upperand Lower Egyptbefore the land was united mayhavebeeninpartastrugglebetweentheworshipers of Sethand
Horus.Sethwas alsoassociatedwithallthings foreign.Sethwas evenassociatedwithshipsinthe earliestEgyptiantexts.
Hoffman noted a 1°' Dynastyseal thatwas inscribed in 3000 BC byPharaoh Den. This seal depicted Seth standing on
an Egyptian boat. Michael A. Hoffman, Egypt before the Pharaohs, (New York: Alfred A. Knopf, 1979), 245-47. Seth
remained one of Egypt's mostimportant deities throughout Egyptian history.

'3 Save-Soderbergh, "The Hyksos Rule in Egypt," 64. Te Velde, Seth, God of Confusion, 123-24.

24 Save-Soderbergh, "The Hyksos Rule in Egypt," 64.

% Horn, "Foreign Gods in Ancient Egypt," 37.

1;3 Thompson, Mekal: The God of Beth-Shan, 129.

Katzenstein argued that Amenhotep Il had been in charge of the shipyards at Prw-nfrduring the reign of Thutmose Il
Katzenstein arguedthatthe Canaanite gods Baal and Astarte were worshiped at Prw-nfr. Katzenstein argued from this
that Phoenicians, orCanaanites,wereemployed in the Egyptian ship yards at Prw-nfr. Katzenstein, The History of Tyre,
25. If Amenhotep Il was the Pharaoh of the exodus, he would have been well aware of Baal's claims.
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argued that Baal may not have had the role of a sailors’ god among the Hyksos, so Baal as god of the
seas would have been more easily accepted by the 18" Dynasty than a Baal/Seth synthesis.'®®

Baal's name may also appear early in the 18" Dynasty at the turquoise mines at Serabit el-
Khadem. Whether an 18" or a 19" Dynasty is defended for the exodus, these mines were in use as Israel
entered the wilderness. The mines were guarded by a small force of Egyptian soldiers, although it is
unclear whether they would have been a threat to a group the size of Israel. Albright noted that the names
Baal and Baalat are inscribed on the mine walls along with a variety of other West Semitic names. Albright
argued for a date between 1550 and 1450 BC for these inscriptions. If his dates are accepted, this would
place both Baal and Baalat in an early 18™ Dynasty context.'®®

Albright noted another 18" Dynasty example of Baal in Egypt, He noted the stela of an Egyptian scribe
and treasurer named Mami. Albright argued that his stela was written around 1365 BC, which would be
near the reign of Akhenaten. On this stela, the name Baal was written with the Seth animal determinative.
This name was followed by Da-pu-na which Albright claimed was a transliteration of the Canaanite Spn
which was Mount Zaphon.™®

Te Velde argued that the first clear proof of a Seth/Baal synthesis came from the 19" Dynasty
when Egyptians saw several foreign gods as being manifestations of Seth.”®' Te Velde noted that the 18"
Dynasty did associate several Semitic deities with Seth, but never Baal. Te Velde suggested that the 18"
Dynasty authors did not mention Baal/Seth because out of hatred of the Hyksos and their religious
system. Te Velde argued that a more liberal attitude toward other Asiatic gods developed during the 18"
Dynasty, but not toward Baal.'*

The 18™ Dynasty resentment of Baal ended at the close of the Dynasty. With the start of the 19"
Dynasty, Baal became an important presence in Egypt. Pharaoh Horemhab served as the bridge between
the 18" and 19" Dynasties. During his reign, the Amherst Papyrus was written. This text has also been
called the Astarte Papyrus. This fragmentary text may have been a recension of the Baal Yam myth
translated into hieroglyphic. The text spoke about Seth instead of Baal. It also depicted the Semitic
goddess Astarte as the daughter of Ptah of Memphis. So the text may come from the Baal cult in
Memphis.' After Horemhab, 19" Dynasty rulers like Seti | and Ramesses Il frequently compared
themselves to Baal.” These claims may have been intended partly as polemic to assist their northern
wars. In an inscription at Kadesh, a Hittite soldier described Ramesses Il with the words, "No man is he
who is among us. It is Seth great-of-strength, Baal in person." ' Baal was stressed in these texts
because Seth was the patron deity of the 19" Dynasty. Albright noted that the name Spn, or "north," was
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Te Velde, "Seth, God of Confusion,121-22.Iltdoes seem alittle strange to argue thatBaal would not have been a sea
godduringthe Hyksos age. Seth was closelyassociated withRe's solarship,so Sethcouldeasilyhave beenassociated
withaforeigngod ofthe seas.The Hyksos were closelylinkedtothe Canaanite seatrade.Ahmoseremarkedontheships
;ant he saw in the Hyksos port at Avaris. So a Hyksos Seth/ Baal link to the sea would not be surprising.

William F.Albright, The Proto-SinaiticInscriptonsandtheirDecipherment,(Cambridge:Harvard UniversityPress,1966),
12-7,27. Albright's suggested date for the texts is somewhat controversial, and these names could have been written
during the 19" Dynasty as well.

13? Albright, "Baal-Zephon," 8.

As evidence forthis, Te Velde pointedto Ramesses II's treatywith the Hittites . The Hittite version of this treatymentioned
several Hittite gods who were unknown in Egypt. In Egypt, these gods were recorded as Seth. Te Velde noted that the
113&23‘“. Te Velde, Seth, God of Confusion, 120-22.

1;I;e Velde noted that the 18™. Te Velde, Seth, God of Confusion, 120-22.

Te Velde, Seth, God of Confusion, 123-24. Pritchard, Ancient Near Eastern Texts Relating to the Old Testament, 17-8.
A.H.Sayce, "The Astarte Papyrus and the Legendofthe Sea," Journal of Egyptian Archaeology 19 (1933): 56-9. Astarte
had been accepted into Egyptian culture during the 18" Dynasty. Even Thutmose Ill was compared to Astarte. He was
called,"valiantwith his chariotteam like Astarte."Cumming, Egyptian Historical Recordsofthe Later Eighteenth Dynasty,
11:260. Alan H. Gardiner, "The Astarte Papyrus," Studies Presented to F. L.. Griffith, (London: Egypt Exploration Society,
1932),745-85. Gardiner noted that Astarte was also named on the papyrus Chester Beattyl. In thatpapyrus, Anatand
Astarte were called the daughters ofthe Egyptian god Pr'. Both Anat and Astarte were given to Seth as compensation
for his loss of a claim to Osiris' throne.

'3 Breasted, Ancient Records of Egypt, IIl:59, 147, 155, 200.

%5 |ichtheim, Ancient Egyptian Literature, 1:67.
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also found on a stela of Ramesses Il at Sheikh Sa'd. The name on this stela was 'Adén-safén, "lord of the
north.""

Many of the texts at Ugarit were written during the New Kingdom, and especially during the 19"
Dynasty. Hoch noted that the name Baal Zephon was written twice on a stela at Ugarit transliterated into
hieroglyphic. Zephon was also found transliterated into hieroglyphic on Papyrus Sallier IV and the Bashan
Stela.” The texts from Ugarit preserved much of what is known about Canaanite theology. In a way,
these texts are overvalued. During the New Kingdom, Baal motifs took a number of forms. The texts at
Ugarit preserved only part of that broad and diverse tradition. Even at Ugarit, the texts were not completely
consistent. It had been argued that the Baal Yam myth had only rather weak ties to the rest of the Baal
cycle. In most Canaanite texts, Baal was a fertility god who controlled the storms and rain. He gave
prosperity and abundant crops.’® Various attempts have been made to reconcile the Baal Yam myth with
the rest of Canaanite theology,' but the attempts have not been overwhelmingly successful."*® The Baal
Yam myth concerned the subjugation of the sea, and does not clearly mention fertility. André Caquot and
Maurice Sznycer recognized this in their book Ugaritic Religion. They noted that it is difficult to see how
the Baal Yam myth could have been linked directly to the Baal Mot myth or to the building of Baal's
temple. They suggested that the Baal Yam myth was originally written to reassure sailors of Ugarit by
reminding them that Baal had overcome the sea.™' If Caquot and Sznycer were correct, the Baal Yam
myth would have been important to sailors plying the ancient trade route between Memphis and Byblos.
This sea route was open more or less constantly from the 2nd Dynasty through the Mosaic Age. This may
explain why the Baal Yam myth seems to have had close ties with Memphis and with Egyptian theology.
Te Velde argued that this text may illustrate how the Baal cult was changing the Egyptian religion."?
Albright noted a text that was written during the reign of Ramesses Il. It included the words, "to Baaltis, to
Qudshu, to the Bark of Baal-zephon." Albright argued that these three Canaanite gods were all worshiped
in the same temple at Memphis.'?

ES Albright, "Baal-Zephon," 8.

James E. Hoch, Semitic Words in Egyptian Texts of the New Kingdom and Third Intermediate Period, (Princeton:
Eaginceton University Press, 1994), 384.

On Baal's association with the rain, see TheodorGaster,"The Battle ofthe Rainandthe Sea:An Ancient Semitic Nature-
Myth," Iraq 4 (1937): 21-32.

Gastersuggestedthatthis mythreflected the natural rivalrybetween rain and river/sea as sources forirrigation. Gaster,
"The Battle of Rain andthe Sea,"21.Beyerlin tried to connectthe cyclical pattern ofthe seasons with two aspects ofthis
myth. Neither Yam nor Baal possessed a permanentabode when the mythbegan,and both were struggling for control
ofthe earth. Beyerlin, Near Eastern TextsRelatingto the Old Testament,202-03. Such a seasonal interpretation can be
read more easily into the myth of Baal and Mot, though even thatidentification is not without significant difficulties.

Both Adrianus van Selms and Sam Meier have argued that tablets containing the Baal Yam myth were written in a
different style than tablets containing the restofthe Baal cycle. Baal Yam tablets were written with significantly longer
lines, and with a differentnumber of columns per tablet. See Adrianus van Selms, "Yammu's DethronementbyBaal,"
Ugarit-Forschungen 2 (1970): 251, and Sam Meier, "Baal's Fight with Yam (KTU 1.2 [,IV): APart of the Baal Myth as
Known in KTU 1.1, 3-6?" Ugarit-Forschungen 18 (1986): 243.

André Caquot and Maurice Sznycer, Ugaritic Religion, (Leiden: E. J. Brill, 1980), 10. This aspect of Baalism was
importantenough thatthe Baal temple atRas Shamra actuallyincorporated stoneanchors intothewalls ofthe building.

Graigie, "Ugarit, Canaan and Israel," 151.

Theodor Gaster suggested that the Astarte Papyrus may have come originallyfrom Memphis which had long been a
centerfor Baal worship in Egypt. Gasteralso gave rather strong evidence thatthe Astarte Papyrus had been translated
into hieroglyphic from a Canaanite original. Gaster, "The Egyptian 'Storyof Astarte' and the Ugaritic Poem of Baal." 83.

This textwas Papyrus Sallier#IV. Albright noted thatoveramillennium later,Baal's MountZaphonbecame Zeus Casius,
andthatitstillwas the centerforseagodworshipinRomantimes.Albrightnoted four references to the god BaalZephon.
Forexample,henotedaEgyptianstele from around 1365 BC included B-"-al Da-pu-na with the Seth animal, throw stick,
and foreign land determinatives. Albrightalso noted a reference to Baal Zephon in acurse formula byEsarhaddon that
was dated around 675 BC. Albright, "Baal-Zephon," 8.
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The link between the Canaanite Baal Yam myth and Egyptian theology can be seen in the
dominant role played by the Canaanite craftsman god ktr-w-hss.' This god did not have his dwelling
place in the Levant. Messengers had to be sent to summon him from far away. The location of his dwelling
has generated substantial debate, with the main contenders being Crete, Cappadocia, and Memphis.™® A
good case can be made that ktr-w-hss came from Memphis. His dwelling was described in the Ugaritic
texts as being at hqgkpt and kptr. Albright suggested that hgkpt should be identified with Memphis, which
the Egyptians called hat-ka-ptah, "the house of Ptah's ka." The southern location of hgkpt is supported by
the fact that Baal's messengers to ktr-w-hss had to travel past Byblos, but not past Crete.™® If this
identification is accepted, then the common equation of ktr-w-hss with the Egyptian deity Ptah also
probably follows. Like ktr-w-hss, Ptah was the Egyptian craftsman god. He was also the high god of
Memphis where temples of Baal, Astarte, and other Semitic deities were once located.'’ If ktr-w-hss was
Ptah in this myth, then Ptah's role in the Baal Yam myth may be quite important.'® The conflict began with
Yam's claims on Astarte who was described as being the daughter of Ptah."® Then Astarte addressed her
complaint to Ptah before Baal even became involved in the conflict.”® When Baal chose to struggle with
the sea, Ptah created magical staffs for him. Ptah empowered these staffs by naming them, just as Ptah
named all things which he had created by his word of power.” When Baal was too weak to struggle
against the sea, Ptah's magical power brought victory. Then Ptah decreed Baal's right to rule in Syria
because of the victories that Ptah had provided. So if ktr-w-hss was Ptah in this myth, then the mindset
suggested by this myth was not unlike Egypt's understanding of her relationship with the Levant. The
Canaanites were given control of the sea and of the sea trade routes.’® Yet they could only claim this
dominion with the sufferance and assistance of Memphis. With that practical and religious assistance, they
could be assured of safe travel from the Baal shrine at Memphis to the Baal temples of Byblos and Ugarit
or to Baal's holy mountain itself.

After all of this is said and done, it can not be proven that Baal was worshiped as a deity in Egypt
during the Hyksos era. The history and culture of the age suggests quite strongly that Baal worship was an
important force in the northeast delta. If Baal worship was largely absent during the 18" Dynasty, it is fair
to ask if a Baal polemic would be a likely element of an 18" Dynasty exodus. Certainly by the 19" Dynasty,
Baal worship was a virulent force in Egypt. While a Baal polemic may well have been needed during the
18" Dynasty, a Baal polemic would be easier to justify if Israel left Egypt during the 19" Dynasty.

3) THE SEA CROSSING POLEMIC AGAINST BAAL WORSHIP
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Thisnamehas been transliterated and translated in a confusing varietyof ways. He was theforeigncraftsmangodwho
built Baal's temple.

Caquot and Sznycer thought Memphis unlikely and preferred Crete or Cappadocia. Caquot and Sznycer, Ugaritic
Religion, 14.
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See the discussion in UIfOldenburg, The Confiictbetween Eland Baalin Canaanite Religion,(Leiden:E.J. Brill, 1969),
95-100.

See the discussion in Oldenburg, The Conflictbetween El and Ba'al in Canaanite Religion, 96. Gaster, Thespis, 161.
1C‘;i;/rus Gordon, "The Poetic Literature of Ugarit," Orientalia 12 (1963): 56, 65.

Itis possible that ktr-w-hss could have been associated with Ptah in this myth and still be a differentdeityin the main
Baal cycle.
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Gaster, "The Egyptian 'Story of Astarte' and the Ugaritic Poem of Baal," 81. Gaster suggested that the description
"daughter of Ptah" mightreflecta connection with Memphis, oritmightbe a misunderstood Canaanite term describing
a singer.
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Gaster translated this mythinawaythatstressedthatBaal's victoryproduced a calm and gentle sea. Gaster, "The Battle
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How did Israel's sea crossing mimic and refute the Baal Yam myth? A few parallels are worth
noting. The first can be seen in Exodus 14:21. While Baal was the storm god, and Baal controlled the
winds, it was Yahweh's east wind that opened a path through the sea. The second can be seen in Exodus
15:16, 21. Moses raised the "staff of God," stretched out his arm over the yam sdph, and the waters
parted. '** Moses' staff created an interesting foil to two aspects of the Baal Yam myth, the clubs of ktr-w-
hss, and the messengers' staffs. The first of these is the clearest and most obvious. Baal defeated Yam
with the aid of two miraculous staffs created by ktr-w-hss. These staffs were named after their ability to
drive out Sea from his throne."™ By striking the Sea with these miraculous weapons, Baal split open the
Sea to the ground. There was an obvious superficial similarity between this and the sea crossing account.
Yet the differences are also striking. Baal had to wrestle with a stronger deity and only with miraculous
assistance could he split Yam to the sea bottom. Moses was not struggling with a god of the seas. Nothing
in the Exodus account even hinted that the yam sidph was personified. The yam silph was simply a body
of water under the control of its creator. Moses only raised God's staff, spoke God's Word, and the Sea
obeyed.

The third parallel between the Baal Yam myth and Moses' staff is at best only a possibility.
Adrianus van Selms explained that in the Ugaritic texts, messengers were not allowed to carry their own
staffs. When on an errand, they carried their master's staff as a sign that they spoke with his authority.
Van Selms offered an example from the tablet that Gordon numbered as 137."%® This section described
Yam's messengers carrying his staff on their collar bones. Moses' staff certainly had this function. lts
purpose was not one of defeating Moses' enemies, but rather of validating God's Word. Exodus 4:5 stated
clearly that Moses was to use it to authenticate his message from God."®

The fourth parallel between Israel's sea crossing and the Baal Yam myth is that both victories
were deliverances. The force of this parallel depends on how the texts are translated and interpreted. If
Gaster's interpretation of the Astarte Papyrus is accepted, Yam had threatened the honor of the virgin war
goddess Astarte. Baal's victory over the Sea had spared her from that humiliation." If Gray's translation
of Gordon's tablet UH 68, lines 28-32 is correct, Baal was urged to scatter Yam's body because Yam had
held the other gods captive.’ The parallel with Israel's sea crossing is rather obvious. The yam siph had
held Israel captive, and had threatened their freedom to serve God. Yahweh's victory over the sea freed
Israel to serve Him, just as Baal's victory over Yam freed the gods to follow him.

The fifth parallel between Israel's sea crossing and the Baal Yam myth is that Yam was both
Prince Sea and Judge River.” This fact has generated substantial discussion because in Joshua 3:16, a
similar miracle allowed Israel to cross the Jordan River at flood stage. These two crossings are
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this section as, "amessenger; between (his) shoulders is the word of his lord,"Gibson, Canaanite MythsandLegends,
42.
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surprisingly similar. In each, the waters stood up in a ned, a heap, or a wall."®® With one exception, this
word appears in Scripture only in descriptions of the sea crossing and the Jordan crossing.’' It is at least
possible that the water crossing miracle was repeated in Joshua 3 in order to strengthen the polemic
against Baal worship. As Israel stood on the threshold of entering Palestine, they were reassured that
Yahweh, not Baal, was Lord of both river and sea.'®

The sixth parallel between Israel's sea crossing and the Baal Yam myth was the central role played in
each by holy mountains. Action in the Baal Yam myth traveled from El's holy mountain, into the great
deep, and finally to Mount Zaphon.'™ The Exodus account travels from Egypt, to Baal-Zaphon and the
sea, and then to the holy mountain of Yahweh. So the Baal myth leads to Baal's holy mountain, while the
Exodus account leads away from Baal's shrine to Yahweh's holy mountain.’® It goes without saying that
Baal-Zaphon and God's holy mountain have generated a great debate because they are among the
earliest clear Biblical examples of the cosmic mountain theme in the Old Testament.'®

The seventh parallel between Israel's sea crossing and the Baal Yam myth is the fact that both

victories ended in the establishment of an eternal kingdom. This can be seen in CTA 2,iv (Gordon's tablet
68), lines 9 and 10. In these lines, ktr-w-hss declared that Yam was dead and that Baal was king.'® Wyatt
translated part of the myth of Baal and Yam in KTY 1.2 as,

Indeed | say to you, O Prince Baal,

| repeat, O Charioteer of the Clouds,
now your foe, O Baal,

now your foe you must smite;

now you must destroy your adversary!
Take your everlasting kingdom,

your eternal dominion!"®’
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The Jordan valleywalls near Tell ed-Damieh collapsedin 1267 AD and 1927 AD.Both collapses formed atemporary
dam across the river and blocked theriverflow. The 1927 collapse blocked the river for 21 hours. See the discussionin
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Elijah's mantle. The waters were divided and the prophets crossed on dry ground. This sounded like a miracle that
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themissingendingofthemythdescribedBaal's mountain,as themainBaalcycledoes.The"SongofUllikummi",a Hittite
and Hurrian form ofthis myth, began atMountZaphon. Hans G. Giterbock,"The Songof Ullikummi: Revised Textofthe
Hittite Version of a Hurrian Myth," Journal of Cuneiform Studies 6 (1952): 13.

It was uncharacteristic of Moses to mention the name ofanidolatrous worship site. He onlydid so when the action at
thatsitehad sometheologicalimportance.His primaryreasonformentioningBaal-Zaphonin Exodus mayhave beenthe
rale that this site played in the sea crossing polemic.
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Ugaritic Literature: Notes and Observations on RS 24.245," Zeitschriftfiir die altte stamentliche Wissenschafit86 (1974):
1-23.BaruchHalpern, The Emergence oflsraelin Canaan,(Chicago:Scholar's Press,1983),32-6.Gispen, Exodus,150-
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Other tablets in the Baal Cycle claim that Baal's new kingship was reflected in the establishment of his
temple on Mount Zaphon. This temple was built by ktr-w-hss, and its creation was recorded on CTA 3 and
4.8 The parallel in the Exodus account was rather clear. Exodus 15:13 stated that God has led Israel to
His holy habitation. Exodus 15:17 stated that God would lead Israel to the mountain of his inheritance.
Then Exodus 15:18 declared that the LORD would reign forever.

The last parallel between the Baal Yam myth and Israel's sea crossing is the fact that both gods
are depicted as being divine warriors. Baal's role as a warrior is self-evident, since he was locked in
combat with Yam. Exodus 15:3 declared that Yahweh was a warrior. Leonard Greenspoon called this the
most succinct statement of the divine warrior theme in Scripture.'® When Yahweh destroyed Pharaoh's
army and split the sea to the ground, Yahweh proved that he was the warrior that Pharaoh and Baal only
claimed to be. By proving Himself a warrior, God created a powerful polemic against both Canaanite and
Egyptian theology.'”

It is fair to say that the similarities between Israel's sea crossing and Egyptian Field of Reeds
theology are much stronger than the similarities with Baalism. The generation that left Egypt needed a
strong polemic against Egyptian theology more than it needed a refutation of Baalism. Yet by the end of
Moses' lifetime, Egyptian theology was already losing its theological importance for Israel. After Israel
entered the land, Egyptian theology was rarely a great threat to their faith. Oh, the Egyptians did control
the coastal plains for two centuries.'” They held fortresses like Beth-Shean to defend their interests, and
there is some evidence that Egyptian theology was known in the Levant."”? Yet the Egyptians were not
concerned about the highlands. They did not create settlements there, and made little attempt to impose
their will in the highlands.' They certainly made few attempts to spread Egyptian culture to the mountains
of Palestine. The issue for Israel's future was Baalism. When later Israelites used the sea crossing
account as a polemic against idolatry, they aimed the polemic at Baalism because that was the battle
being fought.

Yet even here, the academic debate has outstripped the Scriptural evidence. The clearest
Scriptural examples of Baal Yam imagery being used to describe the Exodus come from Isaiah 51:9-10,
Psalm 77:16-20, and 114:3. In Isaiah 51:9, 10, the prophet equated God's pathway in the yam sidph with
His act of cutting Rahab in pieces and piercing the dragon. Psalm 77:16-20 personified the sea, stating
that it saw God and was in anguish when God made His pathway through the sea."”™ Psalm 114:3 also
personified the sea, stating that it looked and fled before the Lord. Several other Scripture passages used
imagery drawn originally from mythology. Various passages described God's victory over Rahab,
Leviathan, the sea monster, and related terms. These have generated substantial academic debate, and
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have been suggested as examples of either the Baal Yam myth, or the Near Eastern creation account.'®
Most Biblical references to this primal monster appear either in descriptions of creation or in promises of
judgment on Egypt."” The authors of Scripture almost seemed to have intentionally awoided describing the
Exodus with mythological imagery in order to preserve the event's historical validity. Israel's response to
Baalism was that while Baal cleaved a mythological Yam, Yahweh split a real historical sea.

Summing up all of this briefly, there can be little doubt that Israel's sea crossing was intended to
teach Israel and the nations about God. The sea crossing also warned Israel to turn away from the
mistaken concepts which some members of the community would have acquired in Egypt, both those
based on traditional Egyptian motifs, and those based on Baalism in the Nile delta. However, this proved
to be a lesson not easily learned.

4) BAAL'S HOLY MOUNTAIN IMAGERY

Baal worship clearly was a strong force in the Nile delta during the years of Israel's Egyptian
sojourn. It was promoted especially by Egypt's Hyksos rulers, but it had also been present in Egypt for
many centuries before this time. Israel clearly did fall into idolatry in Egypt, as is witnessed by passages
like Joshua 24:14, Ezekiel 20:5-10, and Ezekiel 23:19. While Moses does not list the forms of idolatry
which the Israelites practiced in Egypt, the Israelites probably served both Egyptian and Canaanite deities.
In light of this, it is not surprising that Israel's sea crossing served as a polemic against both Egyptian and
Canaanite gods.

The Baal polemic in the Sea Crossing account can be seen in Exodus 14:9. This verse noted that
God had led the Israelites out of their way into a trap. They were closed in between the hills and the Red
Sea. They camped near a border fortress,"” at the mouth of a canal,”® and at a site called Baal Zaphon. It
may be more than a coincidence that God placed Israel right in front of Baal Zaphon. The name Baal
Zaphon was well known across the ancient Near East. The name was drawn from Baal's holy mountain in
Syria, Mount Zaphon. Baal worship sites were all perceived to be local manifestations of Baal's holy
mountain. No matter where in the world Baal worshippers may have gathered, they believed that they
entered Baal's holy mountain top dwelling place whenever they entered the local sanctuary.

It is important to understand the claims made by Baal worshippers about Baal's holy mountain.
Baal's temple was claimed to have been formed by a great spiritual fire that burned within the temple for
six days.'” The mountain top temple was also thought to be the place of glory fire or lightning, and a place
of fire like spiritual beings.” In his book The Cosmic Mountain in Canaan and the Old Testament, Richard
Clifford traced out the theology of Baal's mountain dwelling.”®" Cliford summarized the Baal theology
preserved in the Ugaritic texts from Ras Shamra. He noted that Baal's mountain was the meeting place of
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the gods, and the meeting place of heaven and earth. It was the battlefield of conflicting natural forces. It
was the source of water and fertility. It was the place where decrees were issued that affected history.

Since each local Baal shrine claimed to be a manifestation of Baal's mountain top dwelling, each
shrine claimed to be a place of great spiritual power. When Israel camped before Baal Zaphon, they saw
before them a site that made great claims. Yet the Israelites saw clearly that it was a very unimpressive
site. The Baal Zaphon of Exodus 14:9 was so unimpressive that it is no longer possible to determine
where it was. The Baal-Zaphon of Exodus 14:9 might have been a high place. It could have been a small
worship place on a low hill. It could also have been a ship docked at the mouth of the canal. Brody argued
that Baal's Mount Zaphon was sometimes compared to a ship.'® Brody noted that this could be seen in
the myth of KRT at Ugarit. Brody translated part of this myth this way.

Ba'l's mountain weeps for you father,
Sapon, the holy fortification

The ship, the mighty fortification

The fortification wide of span.'®

W hether the Baal Zaphon of Exodus 14 was a high place or a ship used as a sanctuary, God may well
have led the Israelites to this specific place so that they could see how unimpressive a Baal shrine really
was.

As soon as lIsrael had crossed the sea, Moses promised Israel in Exodus 15:17 that Yahweh
would bring Israel to His holy mountain, His dwelling, the place of His sanctuary, and the place where He
would reign forever. This promise received its first fulfillment as Israel arrived at Sinai, the holy mountain of
Yahweh.'® A brook came down from Sinai, just as Zaphon claimed to be the source of life giving water.'®
If a southern Sinai location is defended for Mount Sinai, this brook was probably itself a miracle since
Mount Sinai was a dry and barren wolcanic mountain. Deuteronomy 4:11 described the glory fire that
burned on Sinai to the heart of heaven. Deuteronomy 4:36 noted that Israel heard God's woice from
heaven and saw His great fire burning on the mountain top. Sinai was the place where Israel heard God's
decrees and where Israel's elders met God Himself. Mount Sinai was in a very visible way exactly the kind
of place that Mount Zaphon claimed to be. The Israelites must have been struck strongly by the huge
contrast between Sinai's glory fire and Baal Zaphon's dust.'®®

5) BAAL WORSHIP AT SINAI

Yahweh's polemic against Baal worship was badly needed. As Israel still stood before Yahweh's
glory fire, they fell into idolatry. When Moses remained on Sinai for 40 days, the Israelites lost hope that he
could remain alive on the dry, barren, and blazing mountain."®™ Exodus 32:1 recorded their demand that
Aaron make a god to go before the nation because they did not know what had happened to Moses.
Exodus 32:4 noted that Aaron had obeyed their demands. He had collected the women's ear rings and
had fashioned a molten calf. In ancient Israel, such images were formed by burying a wax figure in the
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ground and pouring molten metal into it. So Aaron's explanation in Exodus 32:24 might not have been far
from the truth. Aaron claimed that he had simply thrown the gold into the fire and the bull image had
created itself. The gold may simply have flowed into a wax image that had been previously buried either
by Aaron or someone else."® Yet Moses seemed to imply in Exodus 32:4 that Aaron had built the calf
intentionally. If so, Aaron's explanation echoed the claim in Baal worship that the items in Baal's temple on
Zaphon formed themselves when supernatural fire burned within Baal's temple. Aaron may have been
mocking the claims of Baal worshipers, or perhaps leaning on Baal theology for an alibi. Israel's idolatry in
the wilderness was a very serious issue. In Deuteronomy 32:17, Moses claimed that Israelites in the
wilderness had worshiped demons. Then in verse 39, Yahweh declared that there was no god beside Him.
This was a clear claim of monotheism. Moses taught that the idols were demons, not gods.

There has been a lot of academic discussion about exactly what deity was represented by the
golden calf.”®® By far the most likely candidate was Baal since Baal was often depicted as a calf at Baal
shrines. This interpretation may be reinforced by Exodus 32:17 which noted that Joshua heard the sound
of war in the camp. Ritual combat was an important part of Baal worship at this time.’ The cultic combat
may have reenacted Baal's battles for kingship against the gods Anat, Mot, and Yam. Baal's battle against
Anat occurred on Mount Zaphon so it may be the closest parallel.”®" Exodus 32:20 described Moses'
destruction of the golden calf in words that echoed closely Canaanite descriptions of how Anat destroyed
the body of the god Mot. Exodus 32:20 noted that Moses burned the calf, ground it to powder, scattered it
in the brook that came down from Sinai, and forced the Israelites to drink it. This is an odd claim since gold
can neither be burned nor dissolved in water. The text may reflect the Canaanite method to destroy
completely the body of a god. The Ugaritic texts describe Mot's body as being burned, ground to dust, and
spread on the waters when Mot was killed.'® If the golden calf at Sinai is taken as a Baal image, this may
give indirect witness to the presence of Baal worship in Egypt. In Exodus 32:4, those who had fashioned
the calf declared it to be the god who had brought them out of Egypt. This might even represent an early
witness to an interpretation of the sea crossing in terms of the Baal Yam myth. That is, of course, largely
circular reasoning.

After God's judgment on Sinai, no more was heard of Baal worship in the wilderness community
until the next generation approached the border of the Promised Land. Other gods were at times

188

Itis unclearwhetherAaronwas fooled bysomeone else orifhe made the image intentionally. ltis verystrikingthatAaron
was never judged for the sin of making the calf even though his sons died for sins thatseem atleastsomewhatless
severe. Aaron might have been trying to make animage similarto a cherub with its bull oroxen head and calves legs.
If so, Aaron maynothave been trying to make animage perse. lthas been argued that the bull of Baal worship was a
similar kind of figure. The bull was the means of transport used by the unseen deityaboweiit. Itis interesting that Ps.
106:20 claimed thatthe golden calfatSinai was an oxinstead of a bull. Some of the Tannaim authors interpreted the
goldencalfas afigure for a cherub instead ofthe Baalbull.Foradiscussionofthis option,see DeborahDimantand John
Strugnell, "The Merkabah Vision in Second Ezekiel (4Q385 4)," Revue de Qumran 14 (1990): 339-40. Dimant and
Strugnell noted a Rabbiniclegendthatthefaceofan oxin Ezek. 1:10 was replaced bythe face ofa cherub in Ezek. 10:14
in order to wipe outall trace ofthe sin ofthe golden calfatSinai. See also Rachel Elior, "Merkabah Mysticism: ACritical
Review," Numen 37(1990):239.ltisinterestingthatthetencommandments forbid notonlymaking animage of God but
also making animage ofanything in heaven or on earth as an objectofworship. DavidJ. Halperin, "Merkabah Midrash
in the Septuagint," Journal of Biblical Literature 101 (1982): 353, 362.

Thebullwas thegreatsymbol of power, virilityand fertilityin the ancientNearEast.Manygods andrulers were described
asbeing"bulls"metaphorically. The Egyptiangoddess Hathorwas acowgod.Shewas amongotherthings thegoddess
of Sinai. She followed escaped slavedinto the wilderness and destroyed them there. Beyerlin, Near Eastern Religious
Texts Relating to the Old Testament, 8. See also Patrick D. Miller Jr., "El the Warrior," Harvard Theological Review 60
§910967): 411-31.

RitualcombatassociatedwithBaalworshipmaybeimpliedbypassageslike 1Kngs.18:28and Zech.13:6.JackSasson
argued thatdancing and ritual combatwere a common feature ofthe worship of several gods in the ancientNear East.
Jack M. Sasson, "The Worship of the Golden Calf," 151-59 in HarryA. Hoffner, Jr., ed. Orientand Occident, (Kevelaer:
Butzon & Bercker, 1973).

191

See the discussion about this combatin Clifford, "The Temple in the Ugaritic Myth of Baal," 137-46.

192

Loewenstamm, "The Making and Destruction ofthe Golden Calf," 481-90. Clifford, "The Temple in the Ugaritic Myth of
Baal," 137-46.

159



associated with the wilderness community, but not specifically Baal worship.'® Baal worship would
reappear in Israel at the instigation of Balaam, when the Israelites fell into sin with the temple prostitutes
from Baal-Peor.” Israel's sea crossing at least opened the battle against Baalism which would continue
for centuries thereafter.®

D) THE SEA CROSSING AND EGYPTIAN UNDERWORLD
THEOLOGY

1) POLEMICS AND THE EXODUS

As the exodus unfolded, God used signs and miracles to teach both the Egyptians and the
Israelites about Himself. God expressed His polemical intent quite clearly. In Exodus 4:4-5, God gave
Moses a serpent/staff sign so that the Israelites would know that God had appeared to him. In Exodus 6:7,
Yahweh declared that the Israelites would know that He was God when He brought them out of Egypt. In
Exodus 7:5, God declared that the Egyptians would know that He was the Lord when He stretched out His
arm against Egypt and delivered Israel. In Exodus 8:22, Yahweh set apart the land of Goshen from the
plague of insects so that the Israelites would know that He was in the land. In Exodus 9:14, Yahweh
warned Pharaoh that He would send all of His plagues on Egypt so that the Egyptians would know that
there was no one like Him in the earth. In Exodus 10:1-2, Yahweh told the Israelites that He would work
His signs against the Egyptians so that the Israelites could tell their sons and grandsons what He had
done. Yahweh declared that He would judge Egypt in order to teach both the Egyptians and the Israelites.
God's actions in Egypt were polemical actions. While it is clear that God's miracles were intended
polemically, the specific polemical message is somewhat less clear.” There has been an ongoing
academic discussion about exactly how Egypt's ten plagues provided a polemic against Egyptian religion.
Some plagues seem aimed at specific Egyptian deities, while other plagues seem to have a more general
polemical intent.”” However, the plagues left little doubt that Pharaoh as Horus incarnate was unable to
oppose Yahweh's power. Equally unable to resist Yahweh's power were Egypt's wise men, Egypt's
priests, and Egypt's magicians.

The polemical purpose of Yahweh's actions continued during Israel's sea crossing. In Exodus 14:18,
Yahweh declared that the Egyptians would know that He was the Lord when He was honored through
Pharaoh and his chariots. Exodus 14:31 also declared that the Israelites believed in the Lord and Moses
after Yahweh had delivered them at the sea. Yahweh's polemical actions at the sea crossing may well be
easier to understand than the exact polemical significance of the ten plagues. It is then ironic that so little
academic attention has been given to the polemical significance of the events associated with Israel's sea
crossing. This polemical significance was directly tied to Egypt's underworld motifs. The significance of
these underworld motifs for Israel's sea crossing may have been overlooked in the evangelical world
because so few authors have tried to sail the wide and deep waters of Egyptian language, culture, history,
and religion.

2) THE EXODUS AND EGYPTIAN MORTUARY LITERATURE
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A good case can be made that Israel's sea crossing was intended to refute both Baal motifs and
traditional Egyptian underworld motifs. While a Baal polemic in the sea crossing would be easier to justify
with a 19" Dynasty exodus, the opposite is true of a polemic against Egyptian mortuary motifs. A transition
in Egyptian underworld motifs was well underway during the reigns of Hatshepsut and Thutmose Ill. The
sea crossing events fit far better as a polemic against mortuary motifs that were written before this
transition occurred. To understand this transition, it is important to gain an overview of the Egyptian texts.

The earliest extensive Egyptian religious literature can be found in the Pyramid Texts.'® These
texts were exactly what the name suggested. They were texts written on the inside walls of the Old
Kingdom pyramids. As such, they were written roughly a thousand years before Israel's exodus from
Egypt. The Pyramid Texts are a rather problematic source for understanding Egyptian theology in the
Mosaic Age. Since they were written so much earlier, some religious motifs of the Pyramid Texts had
disappeared from Egyptian thought by Moses' day. Many of the Pyramid Texts have also been difficult to
translate and interpret. Since they are written in quite early Egyptian, often only half of the words in a text
can be translated with confidence. Published translations of the Pyramid Texts often do not indicate how
highly speculative the translations may be. With those limitations in mind, the Pyramid Texts are not
completely useless for understanding Egyptian theology in the Mosaic Age. Quite a few religious motifs
run in some form through all of Egyptian literature. These motifs reappear in some form from the Pyramid
Texts down to the temple texts of the Greek period. The Pyramid Texts give the earliest recorded
examples of these motifs.

The next important variety of Egyptian religious literature is the Coffin Text tradition.'® These texts
were written on coffins, and they gave the deceased the magic spells that he would need to face the
underworld dangers. The Coffin Texts were primarily Middle Kingdom texts, although some of the Coffin
Texts were still being used in the Mosaic Age. The Egyptian Middle Kingdom was roughly Israel's
Patriarchal Age, so the Coffin Texts were used while the Israelites were in Egypt. The Coffin Texts were
written in more modern Egyptian than the Pyramid texts. So translations of the Coffin Texts are generally
more reliable than translations of the Pyramid Texts. The Coffin Texts included collections of spells like the
Book of Two Ways. This collection included Coffin Spells 1029-1130. It was found as a single text at el-
Barsha. It dated to the Egyptian 11th and 12th Dynasties, so Israel's Patriarchs could have encountered
it.200

After the close of the Middle Kingdom, Egypt was ruled by the Hyksos for over a century. The
Hyksos worshiped Canaanite gods, although they also preserved and respected traditional Egyptian
deities to some degree. There has been quite a debate about the extent that the Hyksos opposed and
oppressed traditional Egyptian motifs. The Hyksos era began a new direction in the Egyptian mortuary
texts. Forman and Quirke argued that the priests at Thebes were cut off from the mortuary traditions at
Memphis and Heliopolis, so they slowly began to more in a different direction. They revised and
condensed the Coffin Text tradition. This new direction began perhaps as early as 1600 BC with the coffin
of Mentuhotep.?®® When the Hyksos were driven from Egypt by Kahmose and Ahmose of Thebes, the
Theban god Amun was given credit for the victory. Under Theban rule, Amun and Amen-Re were given a
dominant role in Egyptian mortuary traditions. A. R. David noted that the worship of Amun incorporated
earlier mortuary motifs, but it also stressed the new importance of Amun. David noted that new temples for
Amun were built throughout Egypt. As the 18™ Dynasty Pharaohs ruled from Thebes, they gave Amun
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The Pyramid Texts can be found in Faulkner, The Ancient Eqyptian Pyramid Texts.The Pyramid Texts canalsobefound
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recenttranslation ofthe Coffin Texts can be found in Clause Carrier, Texts de Sarcophages du Moyen Empire, 3 vols.
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supremacy at the expense of the older gods. David noted that the priests of Amun were given the power to
supervise all cult centers in Egypt.*®

The new Theban mortuary motifs were represented in texts that were called "the books of dead
men" when they were discovered. That name was shortened to The Book of the Dead. The Egyptians
called the work Chapters of Coming Forth by Day. It drew on the older Pyramid Text and Coffin Spell
traditions, but added a new Theban emphasis. The Book of the Dead was a collection of Theban spells
that are generally written together in loose order. It was not a set document that was always written in the
same way. It did not arrive at a relatively settled form until after 650 BC. When the Theban tradition did
include older spells, it did not always transcribe them correctly. The Theban texts are easily distinguished
from the earlier Pyramid Texts and Coffin Spells. Instead of being written on walls and coffins, they were
often written on papyrus scrolls. They were also written with reliefs that pictured the ideas included in the
spells.® The first papyrus copies were prepared for Hatshepsut and Thutmose Ill. They began the
dominance of the Theban mortuary tradition.?*

This Theban tradition was preserved in two kinds of sources. Many texts were preserved on the
walls of temples and tombs of Upper Egypt. A good example of this can be seen in the texts on the walls
of Hatshepsut's temple at Deir el Bahari. These texts were divided into twenty four sections representing
the twelve chambers crossed by Re's solar bark daily and the twelve netherworld chambers crossed by
the night bark. While much of the text has been destroyed, enough remains to see that the Field of Reeds
motif was applied in several ways. Hatshepsut sailed the day bark to the islands of the Fields of Aalu in
the ninth hour of the day, and the Field of Cranes in the tenth hour. In the twelfth hour of the day, Re set in
the holy horizon of the west, setting in his fields in Mannu, and descending into the underworld. In the first
night hour, Hatshepsut came from the fire, and was identified with Osiris of Roset.?®

The Book of the Dead, or the Theban recension of the Egyptian mortuary texts, was also
preserved in a large number of papyri. These papyri were placed either within or beside the coffins of most

22 A R. David, The Ancient Egyptians: Religious Beliefs and Practices, (London: Routledge & Kegan Paul, 1982),
124.

203 The Litany of Re was found in a wooden statue of Amenophis Il which Piankoff dated between 1450 and 1425 BC.
See Alexandre Piankoff, The Wandering of the Soul, (Princeton: Princeton University Press, 1974), 42. Three mid-
18th Dynasty papyri have also been found which contain chapters of the Book of the Dead. See Karol Mysliwiec,
Eighteenth Dynasty Before the Amarna Period, (Leiden: E. J. Brill, 1985), 29. Hornung noted that the later versions of
the Coffin Spells already took the form that they would later take in the Book of the Dead. These appeared firstin
tombs from the 17th Dynasty. These included the coffins of Mentuhotpe and Herunefer. However, the Book of the
Dead only began to be used by Egyptian officials in the reign of Thutmose Ill. Hornung also noted that some Coffin
Texts appeared in the New Kingdom tomb of Minnaichte. Afew Coffin Spells continued to be used as late as the 25th
and 26th Dynasties. Erik Hornung, Ancient Egyptian Books of the Afterlife, (lthaca: Cornell University Press, 1999), 7,
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Szczudlowskaarguedthatfragments from the Pyramid Texts were used toform aseparate compositionduringthe New
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that these fragments of the Pyramid Texts entered The Book of the Dead tradition in chapters 112 and 178. These
fragments also appeared on a number of New Kingdom funeral monuments.Albertyna Szczudlowska, “Pyramid Texts
Preserved on Sekowski Papyrus,” Zeitschriftfiir Agyptische Sprache und Altertum skunde 99 (1973):25. The Book ofthe
DeadftraditionincludedNiledelta traditions from the Coffin Texts,althoughthe spells wereratherpoorlycopied. The bulk
ofthe material in The Book ofthe Dead represented a Theban tradition. De Buck argued thatchapter 78 ofthe Book of
the Dead simplycopies a Coffin Spell, althoughitdid so in a highlycorrupted form. A. De Buck, “The EarliestVersion of
Bookofthe Dead78,”Journalof Egyptian Archaeology 35 (1949):87-97. However, the Thebananddeltatraditions were
not unrelated. The Theban traditions saw the underworld as a great valley called the land of Rostau which could be
traversed by water or land paths. However, the water paths resembled the northern Field of Reeds motifs much more
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recorded inBarbaraCumming's collectionof 18th Dynastytexts. "The Great Funerary Text"included the following lines:
“...thathe maytravel within the barque of the necropolis to the islands of the Field of Reeds, thathe mayopen the way
andthathe maypass overthe roads when he follows Sokarin Rosetau, withoutbeing turned back from the portal ofthe
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(London: Egypt Exploration Society, n.d.), IV:10, 11.
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wealthy Egyptians. On these papyri, scribes copied selected chapters from the mortuary material. These
chapters were copied in little predictable order and with little attention to detail.?®® The best papyrus copy
of the Theban recension of the mortuary texts was the Papyrus of Ani. When translations of The Book of
the Dead are printed, this papyrus generally stands behind the text.?” Papyrus Ani depicted the Field of
Reeds as a subdivision of the Field of Offerings. The Field of Offerings was then limited to the fifth and
sixth chambers where Osiris held court. The Field of Reeds itself contained seven halls or mansions which
had to be crossed in order to enter the presence of Osiris.?® Egyptian religious literature also appeared
engraved on temple walls.?*®

Four of the most important works in the Theban mortuary tradition were frequently carved into
tomb and temple walls. These four works were: The Book of Amduat, The Litany of Re, The Book of
Caverns, and The Book of Gates.”"® The Book of Amduat was properly, The Book of what is in the
Netherworld. It was painted on tomb walls in the Valley of the Kings, on the Osireion at Abydos, and on
papyrus. In The Book of Amduat, all twelve chambers of the netherworld were described in detail. Pharaoh
sailed the night bark with Re along the underworld river through these chambers. The chambers were
each quite different. Chambers six and seven were uniquely given to Osiris. Chamber ten was chiefly
aquatic, and so forth. Yet one characteristic united them all. Each chamber was composed of fields which
were given to Re's righteous servants as their eternal reward. The Book of Amduat depicted the whole
netherworld as a vast Field of Reeds stretching from the western horizon to the east.

The tomb of Seti | also contained another major work called The Book of Gates. This book
structured the duat along lines similar to those seen in The Book of Amduat, though with a few striking
differences. The Book of Gates stressed man's judgment before Osiris. Righteous men who were judged
to be such were allowed to work their fields in the sixth chamber. Those who were condemned were
executed by fire and water in the eighth chamber. The Book of Gates also differed in another way. In The
Book of Gates, the twelve chambers were guarded by entirely different beings, and the chambers were
separated by river bends and fortresses instead of doors. These underworld caverns were also described
in different ways in The Litany of Re and in The Book of Caverns. Both were engraved on the walls of the
Osireion at Abydos. The Litany of Re depicted seventy-five forms of Re in his caverns. The Book of
Caverns depicted Re meeting parts, or aspects, of himself in each of these underworld caverns.?"

When exploring a sea crossing polemic against Egyptian mortuary motifs, it is important to
remember the chronology of the texts. If Israel left Egypt during the 19" Dynasty, the Theban mortuary
texts were the dominant underworld perspective in the culture. While the tradition represented in The Book
of the Dead did have similarities to the sea crossing events, these similarities were somewhat limited and
superficial. If Israel left Egypt after the death of Thutmose lll, the Theban priests were only beginning to
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gain control of Egypt's temples. Since Thebes is located in the south, Israelites in the northeast delta
would not yet have been as strongly influenced by it. To a large extent, the Israelites would still have been
living in an Egyptian thought world that had been handed down through the Hyksos era from the Middle
Kingdom. Unfortunately, the surviving texts largely represent the Theban tradition, and it is difficult to
determine how much of the Middle Kingdom mortuary tradition was preserved through the Hyksos period.

3) THE SEA CROSSING AND EGYPTIAN FIELD OF REEDS MOTIFS

If Israel's sea crossing is understood in the context of a largely Middle Kingdom belief set that was
handed down through the Hyksos era, Israel's sea crossing refuted one of the most ancient and pervasive
aspects of Egyptian religion. The sea crossing refuted the solar cycle theology that justified Pharaoh's
claims to divinity, and especially the various Field of Reeds motifs. The Field of Reeds motif was
expressed by a variety of Egyptian terms, including: sh.t i3rw, the Field of Reeds, sh.t htp, the Field of
Offerings, and mr nh3, the Winding Waterway.?'?> The origin of these motifs was lost in great antiquity, and
only a limited amount of useful material about it comes from the archaeological record.?"® Even the earliest
Egyptian texts show amazing diversity in their use of this motif. A thousand years before Moses was born,
this motif can be seen in Faulkner's Pyramid Text Utterance 504. This spell read in part,

The reed-floats of the sky are set down for me, for | am Horus of the Gods and | will cross indeed to
Re at the horizon. | take to myself my throne which is in the Field of Rushes, and | descend to the
southern region of the Field of Offerings.?"

From Israel's Patriarchal Age, Coffin Spell 159 described the abundance which the blessed dead from
Egypt hoped to find in the dwelling place of their god. This spell claimed that the Field of Rushes belonged
to the sun god Re. The spell described a region of that Field of Reeds that was surrounded by an iron wall.
Barley grew four cubits tall within that boundary. The barley ear was a cubit tall. The grain emmer also
grew in Re's underworld dwelling place. It grew seven cubits tall, and its ear was two cubits long. A cubit
was roughly 18 inches long. So that represented incredible abundance.?'® The Field of Reeds can also be
seen Book of the Dead chapter 1. This spell included the words, “HE ENTERS IN PEACE INTO THE
FIELD OF RUSHES."™'® Chapter 146 of the Book of the Dead added, “Beginning of the secret portals of
the house of Osiris in the Field of Rushes.”” A wide variety of similar texts could be quoted as well.?'®
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The standard explanation for the origin of the Field of Reeds motif is that the Egyptian spiritual world
was modeled after the pattern of the Nile valley ecosystem. Several authors have viewed the Field of
Reeds in this light. E. A. W. Budge suggested that the original Field of Reeds was located in the northern
delta. He even suggested that Tattu, near the capital of the Busirite nome of Lower Egypt, should be
regarded as a prototype of this region.?® |. E. S. Edwards suggested that the Field of Reeds originally
grew from the Osiris cult. He suggested that the Field of Reeds below the western horizon was an
idealized version of this world.?° E. O. James explained that the Field of Reeds seemed to be an
idealization of the Nile valley with beautiful roads and winding lakes which were difficult to cross.?' Henri
Frankfort suggested that instead of being an idealization of the Nile valley, the Field of Reeds material
pointed back to the era when the Nile valley was originally settled.??

These writers agreed in seeing the Nile valley as the prototype of the Field of Reeds. Yet they
disagreed on several points. Was the Field of Reeds located in the northern delta? Was it beyond the
western horizon? Was it in the East, or was it a primordial zone of some kind? Different Egyptian texts
located this region in each place, and the Egyptians would have affirmed all of these locations. Field of
Reeds texts can be grouped roughly into texts which imply astral, horizon, and underworld locations for
the Field of Reeds. The astral texts placed the Field of Reeds either among the stars or in the sky. The
horizon texts placed the Field of Reeds beyond the horizon, and the underworld texts placed the Field of
Reeds either beneath or beside the earth.

The most important horizon regions were the eastern and western horizons. The eastern Field of
Reeds was almost exclusively associated with the solar cult. The western horizon motifs were much more
eclectic. Several different traditions located the realm of the dead in the west, though only some of these
traditions used Field of Reeds imagery. A good example of this usage can be seen in a text from Deir el
Bahari which praised Re with these words: "Hail to thee Re; thou settest in the holy horizon of the west,
thou settest in thy fields in Mannu."?*® Other western traditions which may have been originally
independent include the realm of Osiris, the mountain of Anubis, and the mountain of Seth.?*

The final location for the Field of Reeds is in the underworld. This underworld region is described
in a variety of ways and with different names. Most commonly, this area is called either the duat or the
land of Rostau.’® The texts showed a remarkable diversity in the location and character of these sites. E.

atthe Field of Rushes, and divide the field-plots of the two Fields of Offerings. Faulkner, The Ancient Egyptian Coffin
Texts,1:210.The earliestBookofthe Deadtexts were writtenin the Mosaicage. Kamose and Ahmosehadruledoriginally
in Thebes,and Thebes remained Egypt's capital throughoutthe 18th Dynasty. The New Kingdom rulers did notrevive
Middle Kingdom mortuarymaterialinits originalform. Afterthe iniial phas e oftemplerebuilding, Egypt's theologybecame
dominated bythe southern mortuarymotifs traditionallyassociated with Thebes. These Theban traditions gave rise to
the Book ofthe Dead. The earliestfragments ofthis work appeared in New Kingdom tombs like the tomb of Senmutat
Deirel-Bahrifrom Hatshepsut's reign. “Myfather Atum has made me agrant:Hehas establishedformeahouse (as) of
one whois on Earth. Northern corn and speltare initin unreckonable quantity;and myfestivals aremade for me therein
bythe son of mybody.'Give ye to me invocation, (consisting of) bread and beer, beef and fowl,incense and anointing
oil, and all things good and pure on which a god lives. Then shall | endure to eternity in all the forms beloved of
Akheperkare. He fares downstream in the fields ofYaru.Hereaches the FeastField. Akheperkare, the justified, is Ruty.”
William C. Hayes, Royal Sarcophagi of the XVIII Dynasty, (Princeton: Princeton University Press, 1935), 95.
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The Old Kingdom inscription of Pepyankhheryib includedthewords,"An offeringwhich the king and which Anubis, who
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Textsfrom the Pyramid Age,(Leiden:Brill,2005),368.ltisimpossibletoknowifan earlyroot stood behind both this motif
and El's tent shrine on Amanus.

ThenameDuatis also transliterated as Dewat, Tuat, or Tat, though Duatis the mostcommonform.Faulknernotedthat
Rostau was the necropolis of Memphis, butthe name was used for the underworldingeneral.Faulkneralso noted that
Rostau was also the ramp used to move a sarcophagus into a tomb. He noted that there could be a Rostau at any
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A. W. Budge implied a reason for this diversity in his discussion of Papyrus Ani. He suggested that in his
night journey, Re crossed the duat of Thebes, the duat of Osiris of Abydos, the duat of Seker of Memphis,
the duat of Neith of Sais, the duat of Bast of Bubastis, and the duat of tem of Anu, or Heliopolis. Budge
noted that Re followed a course which first went from south to north, then to the east, and then finally
toward the Mountain of the Sunrise.?”® The implication of this was that the Book of the Dead tradition
incorporated duat motifs from various sites, and each of these sites described the duat in a slightly
different way.

In the Middle Kingdom texts, earlier themes were developed in more detail. Astral and horizon
locations for the Field of Reeds continued to appear, but the Coffin Spells did see an increased tendency
for the duat to be placed in the underworld. Earlier texts had often seen the underworld realm as a place
which Pharaoh could avoid by traveling the solar bark to the Field of Reeds. Middle Kingdom texts were
more likely to depict Pharaoh traveling through this region.?”” One of the more interesting examples of this
is Coffin Spell 317. In this spell, the deceased claimed that his seat was prominent in the Bark (or ship) of
Re' in the midst of the lower Netherworld (the duat). In this text, Pharaoh is identifying himself as a
manifestation of the Nile god, sailing on Re's bark through the lower duat. This lower duat is the
underworld.?®

The clearest references to this region are found in the 11th and 12th Dynasty texts from el-Barsha
called The Book of Two Ways. These texts include Coffin Spells 1029-1130. Some of these texts describe
a region called the Land of Rostau.?® This Land of Rostau was the domain of Osiris, tough Re was also
an influential force there.° Rostau could be in the limit of the air, just as the Duat could be located in the
sky. In other texts, Rostau was a horizon land, or was clearly in the underworld.?®" Rostau was a great
river valley based on the prototype of the Nile valley.?*> The Rostau river valley had steep walls of flint and
charcoal. Travel along this valley was possible only on paths which ran either through the dangerous river
channels or along the equally dangerous and steep valley cliffs.?*

The Rostau references in the Coffin Spells did give a fairly clear picture of a netherworld river
valley. They did not describe this area with the clarity of the later texts which made up the Book of the
Dead tradition. Yet scattered references in the Coffin Spells did demonstrate that most of the key concepts
found in later texts were already in use in at least a simple form. In Coffin Spell 759, Pharaoh claimed to
know the path of the solar bark. He demanded that the gates of that region be opened because he knew
Re's foes in the gates. Coffin Spell 49 commanded the Wardens of those chambers to divide the hours.
This could have referred to the twelve hours of the night which were divided by gates in later texts. Several

jmportant cult center. Faulkner, The Ancient Egyptian Coffin Texts. 144, 11:1134.

Budge, The Book ofthe Dead, 149.Papyrus Aniis the bestsource for the Theban recension of the Egyptian mortuary
texts.
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ThiscanbeseeninPharaoh's determinationthathenoteatdetestablethingsinthe realm ofthe dead. Thesedetestable
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see footnote 14 in Faulkner, The Ancient Egyptian Coffin Texts, 1:244.
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alsomentioned in the tomb of Nakhtat Thebes. See Manniche, "The TombofNakht, The GardeneratThebes (No.161)
as copied byRobertHay," 69, 71. It was also mentioned in the firstchapter ofthe Book ofthe Dead.Lesko suggested
that these two ways are instead the paths through the sky (upper waterway) and through the underworld (land way).
Lesko, The Ancient Egyptian Book of Two Ways, 43.
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other Coffin Spells described the netherworld gates and their guardians.?®* These paths could only be
crossed with magic by one who knew the names of the paths. Without the aid of magic spells, they could
not be crossed. Even Pharaoh faced dangers on every side in this region.?* Coffin Spell 991 claimed that
Pharaoh had been given the Niles. The name was plural. There were in fact three Niles in the Egyptian
myths. This can be seen in the Hymn of Aten, from Akenaton's reign in the 18th Dynasty.?° First, there
was the visible Nile. Second, there was an underworld Nile which flowed through the duat, returning water
to Upper Egypt. Finally, there was an upper Nile above the air which brought rain to foreign nations. The
underworld Nile was the waterway in the valley of Rostau. Its bends were occupied by guards who tried to
turn Pharaoh back from the gates of the Field of Reeds. Several of the Coffin Spells prevented these
watchmen from stopping Pharaoh.?” For example, Coffin Spell 404 taught Pharaoh what to say to get past
the guardian of the first portal of this Field of Reeds in the netherworld. The underworld Field of Reeds
was described in at least two other texts. Coffin Spell 629 mentioned the two fields of offerings of Osiris,
and Coffin Spell 619 spoke of the cultivator who dwells in the Netherworld, and of the Field of the
Netherworld. The clearest descriptions of the underworld Field of Reeds came from the Theban recension
of the mortuary material popularly called the Book of the Dead. Papyrus Ani and other "books of dead
men" papyri often contained detailed pictures of the Field of Reeds, and of actions taken by men and gods
in the Field of Reeds.

How important can an area really be if it is located beyond the horizon, in the air, or in the
underworld? How much can it matter for life here and now? The ancient Egyptians would respond that it
mattered a great deal because there was no clear distinction between the physical and spiritual realms.
Men lived in both at the same time. The Field of Reeds was not just a promise of future blessing when life
was past. Instead, the Field of Reeds was already a reality in the here and now, breaking into physical
existence and manifesting its presence. How did the Field of Reeds manifest itself? The Field of Reeds
broke into human experience in at least three ways, by Pharaoh's presence among men, by the presence
of temples, and by the presence of geographical areas which manifested the eternal.

This immanence of the Field of Reeds can be seen first in Pharaoh's presence among men.
Pharaoh was not a normal human being. Pharaoh was god incarnate, the earthly manifestation of the
falcon god Horus.?® As such, he was the only son of god and the living image of god.?*® Pharaoh's
identification with Horus was important because this falcon god landed in the primal Field of Reeds,
causing the primal hillock to appear, and beginning the process of creation.?*® So Horus' throne was in the
Field of Reeds from creation. This was the background behind Pharaoh's return to the Field of Reeds at
his death. As Horus incarnate, Pharaoh was destined to rule over the Field of Reeds among his faithful
servants. He was destined to be purified there with Re, and to sail there on Re's solar bark. Pharaoh's
office served as a living witness to the reality of this region.?
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These included Coffin Spells 673,758,1037,1108-1111, and 1149. Some Coffin Spells continued the tradition ofthe

Pyramid Texts. These saw the gates of the netherworld as a horizon entrance into the otherworld. Anotherinteresting
fradition was preserved in Coffin Spell 901 which saw various gates dividing rooms in Pharaoh's tomb.

see Coffin Spells 760 and 458.
William Kelly Simpson, ed., The Literature of Ancient Egypt, (New Haven: Yale University Press, 1973), 293.
See Coffin Spell 1168, 1169, and 1175-1178.
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As Pharaoh was progressivelyextolledinevergreaterterms,hecameto be seen as the manifestation ofothergods as
well. In later texts, he was described as the embodimentofRe. However, his identityas Horus was the underlying and
pervasive motif.

ee Pritchard, Ancient Near Eastern Texts, 376. Breasted, Ancient Records of Egypt, I1:181, 121, IV:26.

See E. A E. Reymond, "The Primeval Djeba," Journal of Egyptian Archaeology 48 (1962): 85. Several gods were
associated with creation, especiallyRe and Ptah, butonlyHorus landedon a shootin the Field of Reeds. See also E. A.
E. Reymond, "The Children of Tanen Part ll: The-God-of-the-Temple in the Edfu Tradition,"” Zeitschrift fiir &gyptische
sprache und Altertumskunde 96 (1970): 37-41.

Foramore complete discussion of Pharaoh's claims to divinity, see Henri Frankfort, Kingship and the Gods (Chicago:
The University of Chicago Press, 1978),45. Rudolf Anthes, "Egyptian Theologyin the Third Millennium B.C." Journal of
Near Eastern Studies 18 (1959): 185-86.
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The Field of Reeds was also present in many Egyptian temples. These temples were local
manifestations of the horizon Field of Reeds, and were each the site where ground first rose from
chaos/sea.””* A good example of this can be seen on a Karnak obelisk where Hatshepsut claimed that
Ipet-sut was the lightland on earth, and the august hill of the beginning.?*® In other words, the great Karnak
temple was a manifestation in Egypt of the horizon Field of Reeds. Along similar lines, a 12th Dynasty
stela from Abydos claimed that the builder had made its chapel into the sacred land of the western
horizon.?*

Egyptian temples demonstrated that they were understood as local manifestations of the Field of
Reeds by their architecture. Temple floor levels often rose in imitation of the primal hillock. Temple
columns and decorations often imitated swamp plants.?*®* As the horizon on earth, Egyptian temples
frequently included pools of water constructed for their symbolic value. H. W. Fairman mentioned pools at
Denderah which were called "pools of Horus."**®* The pools of Pithom were made famous by the letter of
Merenptah.?” This is especially significant since Israel labored at Pithom building a store city for the solar
god Atum. The great temple at Abydos even contained a deep indoor pool with a large stone in its
center.?”® This center stone platform may have been related to solar theology since a shelf around the pool
would have enabled a model of the solar bark to be towed around the platform, replicating the solar cycle.

It is all well and good to suggest that Egyptians would have seen Field of Reeds mythology
reflected in Pharaoh's office and in various temples. However, Israel did not cross the sea at the site of an
Egyptian temple.?*® Can it be shown that the Egyptians would have seen a geographic region as a
manifestation of the Field of Reeds? The answer is yes, though the evidence here is more complex. It
should be remembered first that the Egyptians drew all three Field of Reeds motifs from geographical
parallels. The duat Field of Reeds seemed to have been modeled after the narrow Nile valley. In the duat,
the Field of Reeds tended to be a limited area surrounded by other geography. The astral Field of Reeds
seemed to have been modeled after the Nile delta with its broad expanse of swamp and habitable areas.
The horizon Field of Reeds seemed to have been modeled after the islands which arose as the Nile's
annual inundation subsided.?° This model gave rise to the creation myth of a primal hillock arising in the
reeds of the primal deep. This hillock became the inhabited earth floating on chaos sea surrounded by a
broad band of marshland. Since the Field of Reeds motifs were drawn from Egyptian geography, there
was a natural link between these motifs and various geographical locations.?"
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The Egyptians also applied Field of Reeds theology to their understanding of the world as a
whole. The Egyptians saw the world as an island floating on Nun, surrounded by a band of reeds. The
obvious question became, where really was this horizon boundary between earth and sea? The Reed Sea
boundary could only be beyond the known territory. This placed the boundary at some distance since the
Egyptians were normally competent geographers for their time. They knew their world fairly well from the
Euphrates in the north,*? to the Greek islands in the west,?* and from at least the horn of Africa in the
south,?* to Arabia and the Persian Gulf.?*® There is even some evidence that Pharaoh Necho Il may have
sent an expedition which circumnavigated Africa in three years.?® Herodotus' account of this expedition
has been accepted by some recent authors.?®” The Egyptians also recognized that unexplored regions of
the earth lay beyond their knowledge.?*® So within the bounds of their mental horizon, the Egyptians were
as competent geographers as anyone else in their day, as would be expected of a great world power.?°

W hile they knew the world around them fairly well, the Egyptians expected to find a Field of Reeds
at its borders. Three key Egyptian geographical motifs showed the importance of horizon motifs and Field
of Reeds theology. These three motifs were the Great Circle, Punt as God's Land, and the Great Green.?*°
These three motifs can be seen in many texts. For example, the Stela of Amenhotep Il at Giza reads in
part, "His portion is that on which Re shines, To him belongs what Ocean encircles."*®" Along the same
lines, Thutmose | claimed on the Tombos Stela that he had conquered as far as the circuit of heaven, and
the beginning of the under world, even the islands of the Great Circle. Thutmose lll described his reign by
claiming that his western boundary stretched to the mountains of Manu.?®*? These inscriptions contained
references to the Great Circle, God's Land, the Great Green, and other motifs.
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How did Israel's sea crossing refute Egyptian Field of Reeds theology? The answer is that Israel's
sea crossing mimicked key aspects of Egyptian theology. In each aspect, Yahweh actually did what
Egyptian theology only claimed that Pharaoh could do. Israel's sea crossing mimicked and refuted
Egyptian Field of Reeds theology in at least six ways. The first parallel between Israel's sea crossing and
Egyptian theology can be seen in Exodus 13:18 and 15:4. Both Israel and Pharaoh crossed a Reed Sea.
Much will be said later about Israel's journey across the yam sdph. The exact location of this crossing can
not be determined. Manfred Bietak lists six different swamp areas which have been suggested as sites for
Israel's crossing, but no one site has gained wide acceptance.?®®* Whatever its location might have been, it
is quite significant that Israel should be able to cross such a sea. Pharaoh's claims to righteousness were
bound up with such reeds. When Pharaoh's army could not follow Israel, God demonstrated that
Pharaoh's claims were incorrect.

How did the Field of Reeds prove that Pharaoh was righteous before God? When Pharaoh died,
he crossed the eastern Field of Reeds into Re's presence. There Pharaoh bathed in the waters of the
Field of Reeds, making himself ready to join Re in his solar ship. He bathed in the reeds just as Re himself
bathed, preparing for his daily ascent into heaven. Any number of texts demonstrated this bathing,
including the Old Kingdom Faulkner's Pyramid Text Utterances 567, 512, and Coffin Texts 44 and 279.
These texts spoke about Pharaoh's purification in the afterlife, but they were also more than this. These
texts were also probably used in the daily cultic ceremonies in Pharaoh's court. Every morning, Egyptian
priests bathed Pharaoh in the house of morning as a symbol for his future purification, his future divinity,
and his future participation with Re in the life of the Field of Reeds. The cultic character of this morning
ablution seems to be suggested by Faulkner's Pyramid Text Utterance 323 and Coffin Spell 439. In these
texts, Pharaoh claimed that he had bathed with Re' in the Lake of Rushes. Then the priests who bathed
Pharaoh addressed him as the gods Thoth, Shu and Nut. Since this was a normal part of Pharaoh's
morning ritual, many Egyptians would have known that Pharaoh was justified and purified by the Field of
Reeds waters. Yet when Pharaoh's army crossed into a real Field of Reeds, they were not justified by its
waters. They were destroyed.

Interesting evidence for the Field of Reeds polemic comes from the Coptic translation of the Old
Testament. The Coptic version translated the name Red Sea with either of two words which were each
transliterations of Egyptian words. One word transliterated the Egyptian name s i3rw, "Sea of Reeds." The
other transliterated s-n-h3, the "Sea of the Water Plant."?®** So the Coptic version of the Old Testament
implied a clear link between the Egyptian Field of Reeds and the Hebrew yam sdph.

4) THE SEA CROSSING AND PATHS THROUGH THE REEDS

A second parallel can be seen in Exodus 14:21, 22 with the motif of a miraculous pathway. Israel
faced captivity and death sandwiched between Pharaoh's forces and the yam sdph. Escape was
impossible until God opened a pathway before lIsrael so that they could cross the sidph on dry ground.?®®
This miraculous pathway paralleled closely one of the oldest aspects of Egyptian Field of Reeds theology,
the motif of a miraculous path through the marsh.?®®* As Field of Reeds theology developed into several
astral, horizon and underworld forms, each Field of Reeds location came equipped with its miraculous
pathways through the marsh.?®” Texts which placed the Field of Reeds in the sky also described a celestial
263

Lexikon der Agyptologie 5, (Weisbaden: Otto Harrassowitz, 1984), s.v. "Silfmeer," by Manfred Bietak.
; 5ohn R. Towers, "The Red Sea," Journal of Near Eastern Studies 18 (1959): 152-53.
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ofitinclude the following: Shanks, "The Exodus and the Crossing of the Red Sea according to Hans Goedicke,"45-6.
Lewis Hay, "What Really Happened at the Sea of Reeds," Journal of Biblical Literature 83 (1964): 397-403. George W.
Goats, "History and Revelation: The Reed Sea Event," Lexington Theological Quarterly 4 (1969):22-7.

CoffinSpell296 commandedthe keepers ofthe gate to make a path forthedeceasedbecauseheknewthe secretways
and the portals of the Field of Rushes.” Faulkner, The Ancient Egyptian Coffin Texts, 1:220. In Coffin Text 335, the
deceased declared thathe proceeded on the path to the Island of the Just and to the Field of Rushes. Faulkner, The
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This motif played a keyrole in burial ceremonies in the cultas Coffin Spell 1084 noted. When Pharaoh's body was
transported to his mortuarytemple, he was described as being ferried across the divine pathways to god's presence.
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pathway which led to god's presence. The celestial pathway can be seen in Faulkner's Pyramid Text
Utterance 437. This text claimed in part,

May you remove yourself to the sky, for the roads of the celestial expanses which lead up to Horus
are cleared for you. Seth is brotherly toward you as the Great One of On, for you have traversed the
Winding Waterway in the north of the sky as a star crossing the sea which is beneath the sky.?®

Other texts located these pathways beyond the western horizon. These paths led through the Field of
Reeds to the dawn, or to the mansion of eternity. Coffin Spell 148 depicted Pharaoh as claiming that he
had used the roads of eternity to go to the dawn.*®® A few texts associated these pathways with the West,
since the western horizon was the entrance into the underworld. For example, Coffin Spell 30 portrayed
Pharaoh traveling peacefully on the beautiful pathways of the west. Most texts located these pathways in
the Netherworld. In Coffin Spell 619, Pharaoh demanded that the great cultivator of the Netherworld
prepare a path for him. Coffin Spell 790 demanded that the guards of the Netherworld gates prepare a
path for the deceased to enter the presence of Osiris and to become a god himself forever.?”

Some of these pathways were clearly water routes which Pharaoh could traverse either on his
reed floats, on the ferryman's craft, or on the solar bark. In Faulkner's Pyramid Text Utterance 406,
Pharaoh prayed to Re, asking that the deceased could act as the head of the Chaos gods when a
waterway was prepared for Re's ship. Other texts describe crossing such pathways on dry ground. This is
clearly true in Coffin Texts 1029 and 1130 which describe the land of Rostau. This underworld region was
a narrow valley which could be crossed in two equally dangerous ways. Pharaoh could sail down a river
on the valley floor, or he could walk along pathways lining the valley walls. Both pathways led to the Field
of Reeds and to god's presence. These two pathways through Rostau can be seen in Coffin Spell 1035
where the deceased claimed to have passed over the paths of Rostau, whether on water or on land.
These paths were described as the paths of Osiris that were in the limit of the sky.?”' Along the same lines,
Coffin Spell 1074 described the paths of water and land which belonged to Rostau. Other texts also
described dry land routes. Faulkner's Pyramid Text Utterance 518 describes the "Causeway of Happiness"
in the Field of Offerings, and Coffin Spell 296 promised that the deceased would walk on his feet over the
paths of the underworld because he knew the secret ways and portals of the Field of Rushes.?”?

It is very interesting that these miraculous pathways were often depicted as divine creations. They
were made by the gods for Pharaoh. Coffin Spells 497,

O all you gods who are in sky and earth, in the waters and in the horizon, prepare a path for my soul,
my spirit and my shade in the retinues of Re' and of Hathor for all eternity.?”

Piankoff, The Wandering ofthe Soul, 6. The pathwaytheme was also used in the cult of the great serpent god Mehen.
The bodyofthis godconstituted apathwaywith gates leading to Re's presence. See Faulkner's Pyramid Text Utterance
332,Coffin Spells 493,498,758-760,1103.Piccione,"Mehen,Mysteries ,and Resurrectionfrom the Coiled Serpent,"43-
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Faulkner, The Ancient Egyptian Pyramid Texts, 144 . Thutmose lll claimed to have been taken to heaven where he saw
the horizon god on his heavenly ways. Breasted, Ancient Records of Egypt, 11:61. See also Coffin Spell 629 which
described the sunbeam as a greatcausewayto the sky, and Coffin Spell822whichdescribedskypathways in the Field
of Reeds.

For a discussion of this spell, see RobertH. O'Connell, "The Emergence of Horus: An Analysis of Coffin Spell 148,"
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Along the same lines, Coffin Spell 1105 argued that the gods should prepare a path for Pharaoh so that he
could set Ma'et (or justice, propriety) aright and split open the darkness.?™

Divine help was not only needed to create these pathways, but also to find a way through them. The
underworld pathways were often depicted as a frightful confusion of routes where men would become
hopelessly lost without divine guidance.?”® This confusion can be seen clearly in Coffin Spell 1072.

Spell for the paths of Rostau. These paths here are in confusion; every one of them is opposed to its
fellow. It is those who know them who will find their paths. They are high on the flint walls which are
<in> Rostau, which is both on water and land.?"®

In the Theban Book of the Dead tradition, Pharaoh requested this pathway because of his own integrity.?””
This distinction between Pharaoh and lesser men can be seen most clearly in Coffin Spell 1035. Here
Pharaoh claimed that he could pass the water and land paths of Rostau both because he was a god, and
because he knew the right spells. Those who did not know the proper spells would die in the underworld
and could never have righteousness. Pharaoh knew the magic spells. He was god incarnate. He was
righteous. He could cross on god's pathway unharmed by fire or by threatening spiritual beings.””® He
could cross the marshland Field of Reeds to live in god's presence forever. Pharaoh's theology did him
little good when his chariots pursued Israel through a real field of reeds. By his own theology, Pharaoh
should have been able to charge across this miraculous pathway, scattering Israel, and triumphantly
entering god's presence. Instead, his armies were driven back in confusion, fled in terror, and were
destroyed in the field of reeds. By Pharaoh's own theology, this testified to his wickedness, his ignorance,
and his inability to stand in God's presence.

5) THE SEA CROSSING AND THE WINDS

The third parallel between Israel's sea crossing and Field of Reeds theology requires only a more
brief comment. Exodus 14:21 stated that Israel's miraculous pathway was formed by a strong east wind.?®
Then Exodus 15:10 noted that God blew with His wind from a different direction and drowned Pharaoh's
soldiers.?® Coffin Spell 162 is very striking here. It read in part,

Such is the east wind which opens the celestial windows; the east wind is opened and a fair path is
made for Re' that he may go forth on it. Re' grasps my hand and sets me in this field of his in the midst
of rushes, ... The east wind is the breath of life, and what it has granted to me is that | may live by
means of it.?®’
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Thedivineoriginofthese pathways iscommonlyassumed. See also Coffin Spells 296,649,686,1029,1063,1071,and
1073.
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The parallel here to delta swampland seems obvious. The delta swamps were full of small water pathways that led
nowhere. Because of this, the Egyptians commonly called the Field of Reeds by the name Winding Waterway.

Faulkner, The AncientEgyptian Coffin Texts, lll:145. Divine guidance through these paths is describedinpassages like
Faulkner's Pyramid Text Utterance 442 and Coffin Spell 901.This divine help was given because Pharaoh was greater
and more righteous than other man. For example, in Coffin Spell 489, Pharaoh asked Osiris to make a path for him
fhrough the Field of Reeds because he surpassed mortal men.

Spell 15 ofthe Book ofthe Dead. See Faulkner, The Ancient Egyptian Book ofthe Dead, 41.Seealso Coffin Spell 1139
\2/\7/g1ich stresses the purity of this path, created by the Lord of eternity who is in righteousness.

2%ee also Coffin Spells 650 and 1153.

Given the Egyptian theological significance of the yam sdph, the factthat God's eastwind blew on the Red Sea makes
an interesting parallel to Gen. 1:2 where God's ruah blew on the original primal deep.

Ex. 10:13, 19recorded a similar miracle. God blew with an eastwind, driving locusts on to the land. Then Godreversed
the wind, blowing the locusts into the yam sdph. This should have served as a warning for Pharaoh.

Faulkner, The Ancient Egyptian Coffin Texts, :140. Apre-Mosaic text often called The Admonition of an Egyptian Sage
containedanexampleofsucha pathwaycreated bywind, heatand drought. This textdescribes how a droughtdriedthe
marshandopenedtopublicinspectionallofthe secretmarshlandplaces.The priests were aghastthatcommonpeople
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The east wind only has this role in Coffin Spell 162.

It is quite significant that Exodus 15:10 implied that the yam sidph was flooded by God's mighty wind,
and that this wind apparently blew from a different direction. This is significant because in the Egyptian
texts, the Field of Reeds was flooded by a wind from a different direction, the north wind.?®? This north
wind was under Pharaoh's control and was his protector. This can be seen in Coffin Spell 1130 where the
deceased king claimed for himself the words of his god. This spell included the following sections.

| have done four good deeds within the portal of the horizon. | made the four winds that everyone
might breathe in his time. ... | will navigate aright in my bark, for | am the Lord of the waters when
crossing the sky. ... |AM THE ... LORD OF THE WINDS WHO FORETELLS THE NORTH-WIND.??

When Pharaoh's army was drowned in the yam sdph, his claims to control the wind and water were
refuted.?®* In Exodus 14:26, 27, Moses stretched out his hand at God's command, and the yam sdph was
inundated. This inundation was clearly beyond the control of Pharaoh's north-wind because it destroyed
Pharaoh's army. It proved that Yahweh was the true God instead of pharaoh or the Egyptian gods.
Pharaoh's role as lord of the winds did him little good when his army entered a real field of reeds.

6) THE EXODUS AND GOD'S DWELLING PLACE

The fourth parallel between Israel's sea crossing and Field of Reeds theology can be seen in
Exodus 15:13. After passing through the yam sidph, God led Israel to His holy dwelling place. Both this
verse and its parallel in Exodus 15:17 have generated substantial academic discussion®®® because they
are among the earliest Scriptural examples of the holy mountain motif which is ubiquitous both in the Bible
and the ancient Near East.?® This section is also a polemic against two aspects of Egyptian theology. The

gould walk out and see their secret cult sites. Gardiner, The Admonition of an Egyptian Sage, 38.

Afew Egyptian texts stressed the role of the winds. In Coffin Spell 162, the deceased claimed thathe had been given
the winds. The eastwind opened the celestial windows and opened a fair path for Re in the Field of Rushes. The
deceased claimed thatthe east-wind was the breath oflife, and ithad been granted to the deceased thathe maylive by
it. Faulkner, The Ancient Egyptian Coffin Texts, 1:140. In Coffin Spell 1071, the deceased claimed that his name was
“High-of-winds” so he would be able to pass on the path. So hecommanded thata path be prepared for him. Faulkner,
Jhe Ancient Egyptian Coffin Texts, lll:144.

JFaulkner, The Ancient Egyptian Coffin Texts, l1l:168.

The importance ofthiswindcanalsobe seenin Faulkner's Pyramid Text Utterance 609. This textencouraged Pharaoh
to extend his hands because theybelonged to the north wind. When Pharaoh extended his hands, the lake ofrushes
would be filled with watersothathe could cros s tothe horizonwhere heandthe gods had been born. While the eastwind
appeared rarelyin the Egyptian texts, the north windappearedratheroften,anditwas animportanttheme.ltcan be seen
in atextfrom the reign of Thutmose IVwhich encouraged the deceased to breathe the sweet breath of the north wind
and the wind which came forth from the horizon. Doing so would allow him to partake of all the fine things in the field of
reeds, and to take anyform which he desired. Cumming, Egyptian Historical Records ofthe Later Eighteenth Dynasty,
11:312. Note also Nakhtamun's claim thatAmun came to him as the north wind in a gentle breeze. Lichtheim, Ancient
Egyptian Literature, 11:106. In other words, when Pharaoh arrived atthe Field of Reeds, he could breathe the north wind
2a8r51d the wind from the horizon.

See forexample, James Muilenburg, "ALiturgyofthe Triumphs ofYahweh,"in StudiaBiblicaetSemitica,(Wageningen:
H.Veenman & Zonen, 1966), 244. Marc Rozelaar, "The Song of the Sea," Vetus Testamentum 2 (1952):225. John D.
W. Watts, "The Song of the Sea," Vetus Testamentum 7 (1957): 375.
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The Holy Mountain motif appears from China and India, around the Fertile Crescentto Egypt, north into Europe, and
scattered broadlythroughoutthe world.ltappears from the earliestrecordedliterature downtothe presentday. Perhaps
the mostsignificantcomments in this discussion have been made by Frank M. Cross Jr. and David Noel Freedman,
whose doctoral studies centered on Ex. 15.1n 1955, theyco-authored an article entitled "The Song of Miriam " In it, they
noted thatnawe, the word for "dwelling place" in Ex. 15:13,was an archaic designation for a divine sanctuaryreflecting
the term nawe stronglyreflects the desertorigin of Yahwism.Frank M. Cross Jr.and David Noel Freedman, "The Song
ofMiriam," Journal of Near Eastern Studies 14 (1955): 248. See also David Noel Freedman, "Early Israelite Historyin
the LightofEarly Israelite Poetry," in Hans Goedicke and J. J. M. Roberts, eds., Unity and Diversity, (Baltimore: Johns
Hopkins University Press, 1975), 6, and Freedman, "Temple without Hands," 26. Cross and Freedman also noted
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first is the motif of "God's Land" in Retenu. This motif has already been discussed at some length. The
Egyptians viewed Palestine as a mountain land called "God's Land." With the promises of Exodus 15:13-
17, Yahweh demonstrated that He was the God of "God's Land." not Ptah, Hathor, or Pharaoh. These
verses are also a polemic against the Egyptian motif of god's mansion. This motif saw many temples as
local manifestations of one of the god's temples in the duat.?®” There were many such mythical temples.
While the mansion motif occurred in many forms, several of these divine dwellings were located in the
Field of Reeds. The texts often suggested that Pharaoh crossed the Field of Reeds on a miraculous
pathway, and arrived at god's mansion. When Coffin Spell 491 described Pharaoh's trip across sky
pathways, the spell read,

A path is opened for my soul, my spirit, my magic and my shade, and it will enter to Re' within his
shrine ... Go, go, my soul, ... throw open the Great Mansion.?®

Coffin Spell 383 contained a rather similar passage. This spell claimed that Pharaoh knew the paths of the
sky and the Mansions contained in it. So he was able to float on the reed lakes of the Abyss.?® Some texts
located god's mansion in the western horizon, like Coffin Spell 709 and 279. Other texts locate god's
mansion in the underworld. The best example of this is the Theban recension of the mortuary texts
preserved in Papyrus Ani. This copy of the Book of the Dead placed the mansion of Osiris/Re in the
middle of the underworld Field of Reeds. This divine residence was actually composed of seven halls
which had to be crossed before Pharaoh could stand in god's presence.?°
The most popular location for Re's residence was the eastern horizon zone. Faulkner's Pyramid
Text Utterance 359 and Coffin Spells 422, 571, 990, and 1145 are good examples of this. These texts
called on the ferryman of the Winding Waterway to ferry the king across to the eastern side of the sky on
the yonder side of the Winding Waterway. Examples like this can be multiplied at some length. Many of
these examples associate the eastern mansion with crossing the Field of Reeds.*®’
This motif is also very closely tied up with the formal Egyptian cult. Every temple was the earthly
manifestation of a god's heavenly dwelling. Every mortuary temple was a local presence of the Field of
Reeds. Perhaps the clearest statement of this principle was preserved in Faulkner's Pyramid Text

Albright's conclusions.Albrightplaced nawidm from Mariinthe contextofseveral Semiticexamples,including the Ugaritic
nwyt,"settlement,"and the Hebrew words nawé, "pastoral ornomadic abode," and nawa,"range,pasture."Inhis article,
"The Song of the Sea and Canaanite Myth," Cross noted thatnawé designated atentshrine because itproperlymeant
apastoralabodeorencampment.Cross,"The Songofthe Seaand Canaanite Myth," 15. Martin Noth rendered thesame
wordas "abode,"notingthatitfirstdescribed a pasturage, then aresting placeingeneral.Martin Noth, Exodus, (London:
SCMPress, 1962),125. This is veryinteresting. Ex. 15:1,20 implied thatthe songs of Moses and Miriam werefirstsung
ontheRed Seashorefollowinglsrael's deliverance.While Cross,Freedmanand Noth maynotagree, theirinterpretation
ofnawé is certainly in keeping with the text's probable meaning. The verbs in Ex. 13 are perfects, while the verbs in Ex.
15:17 are imperfects. This maywell have indicated a distinction in time between the verses. Having crossed the yam
slph, God brought Israel to His pasturage, His resting place, and His tentofmeeting. God then promisedin Ex. 15:17
thatHewouldbringIsrael safelyto His mountainsanctuary,the chosenplace of His dwelling. This pointed partlyto Sinai,
fulfilling God's promiseinEx.3:12.However,Sinaiwas notYahweh's onlyabode.Yahweh's home was als o Bethel, Mount
Moriah, and the highlands of Palestine. This was the land thatGodhad promisedtogiveto Abraham's descendants.Ex.
15:17 was partlyastatementthatGod wouldkeep His covenantpromiseandbringlsraelintotheland of Palestine. God's
initialstatementtoMosesinEx.3:7,8 promisedthatHe was aboutto bring Israel to Palestine. Ex. 15:15noted thatEdom
and Moab would fear to oppose Israel. This was fulfilled partiallyin Num. 22:3.

The texts mention: the "Mansion of Fire" in Coffin Spell 885, the "MansionofLife" in Faulkner's Pyramid Text Utterances
390 and 385, the"Mansionofthelbis"in Coffin Spells 215 and 395, and the "Mansion ofthe Soul"in Faulkner's Pyramid
Text Utterance 614.
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2I;gaulkner, The Ancient Egyptian Coffin Texts, 11:133.

Othertexts placinggod's mansionin the skyinclude Coffin Spell 571, and Faulkner's Pyramid TextUtterances 485,571,
and 625.

SeethediscussioninBudge, The Book ofthe Dead,136-37,and Book ofthe Deadchapters 107-110and 145-150.While
the religions of Osiris and Re were originallydistinct, later texts showed a tendencyto merge them,seeingOsirisas an
ynderworld form of Re.

See Faulkner's Pyramid Text Utterances 268, 308, and 554.
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Utterance534.°2 This text warned that anyone who robbed the king's pyramid would have laid his hand on
the Mansion of Horus in heaven. Faulkner's Pyramid Text Utterance 600 is also quite interesting. This text
identified the king's pyramid with both the god Osiris and the Mansion of the Bitter Lakes. The name "Bitter
Lakes" in this text is a translation of km-wr, the "Great Black." At least three delta sites were called by this
name, and it is unclear whether the eastern km-wr was the Bitter Lakes or Lake Timsah.?® It is also
unclear why Raymond Faulkner chose to locate this km-wr in the Bitter Lakes, instead of choosing a site
closer to the pyramids. However, if his translation is accepted, Pharaoh's heavenly mansion in the Field of
Reeds was associated in at least this tradition with both the pyramids and the marshland east of Wadi
Tumilat.?*

Why would Moses note that God had brought Israel to His holy dwelling place? The answer may
be that Pharaoh expected to cross a Field of Reeds to Re's dwelling place. This eastern mansion was
more than a holy health spa where Pharaoh prepared to embark on Re's solar ship. The eastern mansion
was often seen as being the center of Pharaoh's rule over all righteous Egyptians who had faithfully
served and worshiped him. This can be seen in several texts. Coffin Spell 571 calls on men, spirits and the
dead to rejoice at seeing Pharaoh's mansion among the waters. Then this spell added that the mansions
among the waters of the sky and earth must be opened for him.?*®* When Israel crossed a real field of
reeds to approach God's dwelling place while the Egyptians were destroyed, Pharaoh's claim to occupy
god's mansion was called into question. If a living Pharaoh could not bring a real army across a real sea of
reeds, what confidence could anyone in either Egypt or Israel have in Pharaoh's ability to govern in the
afterlife? Yahweh's servants were demonstrably the real inhabitants of His holy mansion.

7) THE SEA CROSSING AND A DAWN CROSSING

The fifth parallel between Israel's sea crossing and Field of Reeds theology requires only a briefer
discussion. Exodus 14:25 notes that Yahweh confounded Pharaoh's chariots in the morning watch. The
time that this occurred is significant. S. R. Driver noted that the Hebrews divided the night into three
watches of about four hours each. The morning watch was the period between two AM and six AM.?*® If
so, then Israel crossed the sea in the middle of the night. Exodus 14:27 adds that Moses stretched out his
staff once more at dawn, and the sea returned to its place. These are strange verses. Israel had been
traveling for three days. They were undoubtedly tired and afraid. Footing on the dried yam sdph bed could
not have been very good, especially if it was able to entangle Pharaoh's chariot wheels. So why cross the
seabed at night? The answer may come from the event's intended polemical theology. Dawn was an
important time of day in Egyptian theology. Dawn was a time when Re was worshiped. This fact was noted
in Faulkner's Pyramid Text Utterance 758. This text praised Re, the Lord of the Horizon who was
worshiped at dawn.?®” These dawn ceremonies were cultic re-enactments of Pharaoh's mythical bathing in
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Onthis point, see E. A. E. Reymond, The Mythical Origin ofthe Egyptian Temple, (New York: Barnes & Noble, 1969),
148, 154,183, 232, 255 Reymond, The Mythical Origin of the Egyptian Temple, 44-53.

See William A Ward, "Egyptand the East Mediterranean in the Early2nd Millennium BC," Orientalia 30 (1961):31 and
2E’g:‘l‘Jdge, The Book ofthe Dead, 204.

Gardinerwrote a valuable surveyofthe culticaspects ofthe mansion theme in 1938. See A.H. Gardiner, "The Mansion
of Life and the Master ofthe King's Largess," Journal of Egyptian Archaeology 24 (1938):83-91. Culticaspects of this
theme canbe seen behind several texts,including: Faulkner's Pyramid TextUtterances 258,570,and Coffin Spells 314,
837,and 888.
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Faulkner, The Ancient Egyptian Coffin Texts, Il:173. Similar motifs were ancientand common in Egypt. Faulkner's
Pyramid TextUtterance268 describedHorus makingcourts forPharaohinthe mansion.Coffin Spell439placed Pharaoh
ingod's mansionwhenruleand judgmentwerebeingexercised.Several othertexts didnotmentionthemansion,butdid
stress thatPharaohhadarighttoruleinthe netherworld.Faulkner's Pyramid Text Utterance 554 called on the deceased
Pharaohtosmiteandgovern,forhewas amongthosewhosurroundRe.ltstated thatPharaoh had crossed the lakeand
iraversed the Netherworld so that he may rule towns, govern settlements, and give orders to those in the Abyss.

2I€;)7river, The Book of Exodus, 154.

Reymond described a ceremony of"Awakening the SpearatDawn" from the Edfu texts. See E. A. E. Reymond, "The
Cult of the Spear in the Temple at Edfu," Journal of Egyptian Archaeology 51 (1965): 114. See also T. George Allen,
"Some Egyptian Sun Hymns," Journal ofthe Near Eastern Studies 8 (1949): 352-53, and Sabatino Moscati, The Face
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the Field of Reeds. Both Pharaoh and Re bathed in the reeds at dawn. In Faulkner's Pyramid Text
Utterance 510, Pharaoh described his morning bath as a bath in the Field of Rushes. Dawn was also the
time when the deceased souls of Manu saw Re on his celestial bark.?® Dawn was the time when Re arose
to destroy his enemies.?® Jan Zandee noted this fact in an article about the conflict between Horus and
Seth.*® He noted that Re's primal victory in the Winding Waterway was reenacted every morning at
sunrise. Finally, dawn was the time when people celebrated their own salvation with Re. This can be seen
on Papyrus Chester Beaty IV from Thebes. This text praised Re for his rising on the horizon. It noted how
a renewal of life had been received by entering Nun, the primal deep. By doing so, the worshippers were
refreshed as in their youth.®® Pharaoh's own theology should have given him every reason for confidence
as he sent his chariots into the yam sdph. Not only were miraculous Reed Sea crossings his prerogative,
but dawn was coming. Re was about to rise in the eastern horizon. His rising should reassure the Egyptian
people that Pharaoh was their god both now and forever. Their faith would be vindicated by Israel's
destruction. Yet this vindication never appeared. As dawn broke, Pharaoh's chariots drew near to the true
God. They were driven back in confusion from His presence, and Egypt's army died in His judgment.®?

8) THE SEA CROSSING AND UNDERWORLD FIRE MOTIFS

A sixth parallel between Israel's sea crossing and Field of Reeds theology can be seen in Exodus
14:19, 20. These verses noted that Pharaoh's chariots were prevented from approaching Israel by the
pillar of cloud and fire. The Egyptian forces simply could not penetrate this barrier. This fire barrier has
polemical importance because supernatural fire played an important role in the Egyptian texts.**® While
Egyptian mortuary texts used fire symbolically in several ways, three motifs were especially important. The
first was closely associated with Field of Reeds theology. The Egyptian texts frequently described an
Island of Fire in the Field of Reeds. This Island of Fire was mentioned in at least fifty texts, like Coffin Spell
402 which commanded that Pharaoh be ferried across to the Island of Fire. This Island of Fire seems to
have been the original dwelling place of the gods. The evil serpent destroyed this original world leaving
only a few reeds of the Field of Reeds in Nun. Then creation began again as the primal hillock arose in the
Field of Reeds and recreated at least partly the Island of Fire.*® If this was true, Pharaoh should not have
been surprised to find supernatural fire in the Field of Reeds. Coffin Spell 758 claimed,

ofthe Ancient Orient, (London: Routledge & Kegan Paul, 1960), 370-71.
2§9ee Ramesses llI's prayer in Breasted, Ancient Records of Egypt, IV:140.

ps. 101:8 claimed this dawn judgment for Yahweh instead of Re.

See Zandee, "ASite ofthe Conflictbetween Horus and Seth,"37,and Jan Zandee, Death as an Enemy, (Leiden: E. J.
3Bo1rill, 1969), 145 where Zandee noted that Re's rising was associated with the destruction of his enemies.

3Ié’zritchard, Ancient Near Eastern Texts, 372.

Curridnoted the significance ofthedawncrossingin Currid, A Study Commentaryon Exodus: Volume 1: Chapters 1-18,
305.
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The Coffin Texts were written during Israel's Patriarchal Age, although theyremained in use down to the Mosaicage.
In Coffin Spell 482, the deceased claimed thathe had removed the fire around Re byhis power. Faulkner, The Ancient
Egyptian Coffin Texts,|1:127.Coffin Spell 758 commandedthatthefireinthe underworldbe quenchedandapath through
the Field ofReeds be prepared for the deceased. Faulkner, The Ancient Egyptian Coffin Texts, 11:290.Coffin Spell 1033
commanded thatthe underworld fire be quenched and a path be prepared so thathe could travel to the circle offire that
surrounded the sun god. Faulkner, The Ancient Egyptian Coffin Texts, lll:129. The first Book of the Dead texts were
written in the Mosaic age. Chapter 146 declared the deceased to be the “Kindler of Flames,” and the “Quencher of
Embers, skilled in (use of) fire.” Allen, The Book ofthe Dead, 134. Chapter 22 ofthe Book ofthe Dead declared thatthe
deceased would speak before the gods. He would declare thathe was Osiris. As such, the deceased declared thathe
had accomplished his heart's desire in the Isle ofFlame.He had quenched anyfirethathad broken out. Allen, The Book
goljthe Dead, 36.

Faulkner's Utterance 273-4 called the Island of Fire the god's original home. See Coffin Spells 629, 465.
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The paths of fire go around about the seat of the Shining Sun, who guards the paths for the great bark
of the Coiled One.**®

This spell claimed that the pathways which led to Re's presence were composed of spiritual fire. Coffin
Spell 428 promised that this supernatural fire could lead Pharaoh across a fair path to god's presence
across the field of reeds.’® Coffin Spell 1129 added that the towns in the Winding Waterway were
surrounded by such supernatural fire.

Fire also played a threatening role in descriptions of the duat. One of the most dangerous regions
in the netherworld was named "The Lake of Fire."*” This lake was a road block in the duat which no one
could cross. Only those like Pharaoh who knew the correct magical spells could pass through this
consuming fire. This Lake of Fire was depicted on the tombs in the Valley of the Kings. In these texts, the
second gateway of the duat is guarded by a god named "Swallower of Sinner," and beyond his gate was a
lake of fire.*® This Lake of Fire in the underworld prevented anyone from arriving at the far shore of the
Field of Reeds unless he knew the proper magic spells.

Supernatural fire was also associated with Pharaoh himself in the Egyptian texts. In later texts,
Pharaoh was described not only as the incarnation of Horus, but also as the incarnation of his father, the
sun god Re.*”® As such, Pharaoh inherited his father's burning radiance. This can be seen in Faulkner's
Pyramid Text Utterance 261. This text described the king's fierce brilliance. It claimed that the king was a
flame moving before the wind to the end of the sky and the earth.®'® A similar idea can be seen in Coffin
Spell 951 where the deceased claimed to be the great flame which shone over Nut. The king's burning
radiance was not just a sign of Pharaoh's glory. It was proof of his divine ability to judge and destroy his
enemies. Just as the desert sun killed anyone trapped beneath its rays, so also Pharaoh's radiance
served as a metaphor for his ability to consume his enemies. Ramesses Il described his own conquests
by claiming to overwhelm his foes like a fire and like the sun's heat. Ramesses lll claimed to turn his foes
to ashes.®"

If Pharaoh's own theology was correct, supernatural fire should have caused him no trouble. He
knew the magic spells for surviving supernatural fire in the Field of Reeds, and Re's own fire belonged to
him. When Pharaoh's chariots faced the pillar of cloud and fire, Pharaoh should have had power over the
fire. Several texts stated quite clearly his power over such fire. In Coffin Spells 1116, Pharaoh claimed to
be able to enter into the fire and split open the darkness.*'? This claim did Pharaoh little good when he
faced Yahweh's presence in a real pillar of cloud and fire. His chariots were unable to penetrate the dark
cloud or to stand before the spiritual fire. Pharaoh had no power over real spiritual fire. So his claims had
to be false.
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Jaulkner, The Ancient Egyptian Coffin Texts, 1:290.
SFaulkner, The Ancient Egyptian Coffin Texts, I1:72.
.is Lake of Fire is described in texts like Coffin Spell 1054.

See George Hart, A Dictionary of Egyptian Gods and Goddesses, (London: Routledge & Kegan Paul, 1986), 68. Other
texts place this Lake ofFire in the 5th section ofthe Duat. See Manfred Lurker, The Godsand Symb ols of Ancient Egypt,
g&ondon: Thames and Hudson, 1974), 51.

CurriddiscussedPharaoh’s identificationwiththe sungod.Currid, A Study Commentaryon Genesis: Volume 2: Genesis
25:19-50:26, 270.
See also Breasted, Ancient Records of Egypt, .57, IV:46, 54.
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This inscription appears over the king's picture atMedinetHabu. See Breasted, Ancient Records of Egypt, IV:42. Coffin
Spell 946 claimed that Pharaoh was a fire in the sky and on earth who had set all of his foes under his flame.

See also Coffin Spells 1033 and 1094.
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